[bookmark: _Toc332636992]Degradation

With the notable exception of Francois Bernier, few of the authors, philosophers, scientists, and economists who theorised on the human condition in the Seventeenth and Eighteenth Centuries left Europe. It was the age, to paraphrase Watkin Tench, of closet speculators, largely regurgitating earlier works, spinning fanciful concoctions of what may have been. Two English writers, of the second half of the seventeenth century, each put some words together that would catch the imagination and polarise thinking about First Peoples for the next several centuries. Significantly both works were largely secular in nature. Neither Hobbes nor Dryden did any favours to First Peoples by connecting savagery with Nature. Hobbes referred to “naturall lust”, Dryden to when “nature first made man”. It was not until 1859 that Darwin broke the link between God and his handmaiden, “Nature”, and replaced her with “Civilization”.

[bookmark: Hobbes1]Thomas Hobbes, 1588-1679, published Leviathan in 1651, a pioneer work in the area of political philosophy. Written in the context of the English Civil War Hobbes argued that Man in his natural condition was either in a state of peace or a state of war. Thus, strong central governments were needed to avoid chaos or civil war. In Hobbes’ words, this time of chaos was when “men live without a common Power to keep them all in awe, they are in that condition which is called Warre; and such a warre, as is of every man, against every man”. 

In the time of war “there is no place for Industry; because the fruit thereof is uncertain; and consequently no Culture of the Earth; no Navigation, nor use of the commodities that may be imported by Sea; no commodious Building; no Instruments of moving, and removing such things as require much force; no Knowledge of the face of the Earth; no account of Time; no Arts; no Letters; no Society; and which is worst of all, continuall feare, and danger of violent death; And the life of man, solitary, poore, nasty, brutish, and short”.[footnoteRef:1] [1:  Thomas Hobbes, Chapter XIII Of The Natural Condition Of Mankind As Concerning Their Felicity And Misery, Leviathan, 1651, http://www.gutenberg.org/dirs/etext02/lvthn10.txt] 


Hobbes’s solution was a reinterpretation of the concept of “natural law”. He argued that reason guided men in establishing a compromise between what they sought and what they feared. His solution was an absolute monarchy. Apart from anything else Hobbes, by providing a secular rationale for absolutism, contributed to the breakdown of the influence of Mediaeval Christianity.

While writing hypothetically, Hobbes’s linkage of “the savage people in many places in America” with the “solitary, poore, nasty, brutish, and short” life of man in a time of war has been used since in the context of Polygenesis and Evolution to condemn First peoples and deprive them of land, language and life. Hobbes provided a foundation for Malthus, and a rationalisation for the demise of First Peoples before the onslaught of colonialism.

‘It may peradventure be thought, there was never such a time, nor condition of warre as this; and I believe it was never generally so, over all the world: but there are many places, where they live so now. For the savage people in many places of America, except the government of small Families, the concord whereof dependeth on naturall lust, have no government at all; and live at this day in that brutish manner, as I said before. Howsoever, it may be perceived what manner of life there would be, where there were no common Power to feare; by the manner of life, which men that have formerly lived under a peacefull government, use to degenerate into, in a civill Warre.’[footnoteRef:2] [2:  Thomas Hobbes, Chapter XIII Of The Natural Condition Of Mankind As Concerning Their Felicity And Misery, Leviathan, 1651, http://www.gutenberg.org/dirs/etext02/lvthn10.txt] 


[bookmark: Dryden1]John Dryden, 1631-1700, in his 1670 play, The Conquest of Granada coined a phrase, “the noble savage”, that ran counter to Hobbes description of the brutishness of native Americans, and which found a particular resonance in the Eighteenth Century as European explorers ventured into the Pacific and found native people, who were not Calibans, but were tall, attractive and as unencumbered by clothes as they were of civilization. The image of “the noble savage” drew upon the Latin source of the word savage, i.e., of the woods, in a non-emotive way. The reference to “the base laws of servitude” was a refutation of Hobbes concept of strong central government. 

‘Almanz: No man has more contempt than I of breath,
But whence hast thou the right to give me death?
Obeyed as sovereign by thy subjects be,
But know, that I alone am king of me.
I am as free as nature first made man,
Ere the base laws of servitude began,
When wild in woods the noble savage ran.’[footnoteRef:3] [3:  Dryden, John, The Conquest of Granada, 1670, http://www.gutenberg.org/files/15349/15349-8.txt] 


Hobbes’s and Dryden’s images, however cockeyed they were about First Peoples, swept into the mainstream of the Monogenesis/Polygenesis controversy and gave a new impetus to ways of looking at the theoretical and practical development of society and government. 

[bookmark: Locke1]John Locke, 1632-1704, extended the social contract debate and also contributed to the weakening of the Great Chain of Being by focusing on the present and future rather than exploring past mysteries. 

‘37. The manner of sorting particular beings the work of fallible men, though nature makes things alike.

I do not deny but nature, in the constant production of particular beings, makes them not always new and various, but very much alike and of kin one to another: but I think it nevertheless true, that the boundaries of the species, whereby men sort them, are made by men; since the essences of the species, distinguished by different names, are, as has been proved, of man's making, and seldom adequate to the internal nature of the things they are taken from. So that we may truly say, such a manner of sorting of things is the workmanship of men.’[footnoteRef:4] [4:  John Locke, An Essay Concerning Humane Understanding, Volume II., 1690, http://www.gutenberg.org/files/10616/10616.txt] 


John Locke countered Hobbes’s grimness with his concept of the “tabula rasa”, or blank slate, an optimistic view of the universal benefits of education and enlightenment. 

John Locke was Secretary to both the Board of Trade and Plantations and the Lords and Proprietors of the Carolinas. He responded to the challenge posed by the presence of First People in colonised lands by drawing upon Biblical tradition and classical thought to argue that in not exploiting the natural environment Native Americans were not the proprietors of the soil and that the English were the actual owners. John Locke’s chapter on property provided the authorities with a rationalisation for colonising Aboriginal land.

[bookmark: _Toc307228946]‘CHAPTER. V., OF PROPERTY.
Sect. 34. God gave the world to men in common; but since he gave it them for their benefit, and the greatest conveniencies of life they were capable to draw from it, it cannot be supposed he meant it should always remain common and uncultivated. He gave it to the use of the industrious and rational, (and labour was to be his title to it;) not to the fancy or covetousness of the quarrelsome and contentious. He that had as good left for his improvement, as was already taken up, needed not complain, ought not to meddle with what was already improved by another's labour: if he did, it is plain he desired the benefit of another's pains, which he had no right to, and not the ground which God had given him in common with others to labour on, and whereof there was as good left, as that already possessed, and more than he knew what to do with, or his industry could reach to.’ [footnoteRef:5] [5:  John Locke, The Second Treatise of Civil Government, 1690, http://www.gutenberg.org/files/7370/7370-h/7370-h.htm] 


[bookmark: Bernier1]Francois Bernier, 1625-1688, was an early pioneer in the field of anthropology who in, Nouvelle division de la terre par les différents espèces ou races qui l'habitent (New division of Earth by the different species or races which inhabit it), 1684, classified people according to physical characteristics rather than by geographic regions as had been past practice. While he was almost unique in his field because his writings were based on his personal global travels, he also was largely speculative in his theorising. He classified the world’s people into four races. The first race included Europeans, North Africans, Middle Eastern people, South Asian people and Native Americans. East Asian, Southeast Asian and Central Asian were the second race. The sub-Saharans made the third race and interestingly, the Lapps, who were a semi-nomadic First People, made up the last and smallest group.[footnoteRef:6] One can see from Bernier’s classification that ideas about individual and group behaviour were inextricably linked to physical characteristics.  [6:  The term Lapps is now not used as it is considered to be a derogoratory term. These First People are now known as Sami.] 


[bookmark: Dampier1]William Dampier, 1652-1715, visited New Holland in 1688 and 1699. He provided the first English account of the First People of New Holland in A New Voyage Around the World, 1697 and A Voyage to New Holland, etc. in the Year 1699, 1703-09. The first encounter took place in January 1688 when Dampier landed looking for food and water. This first encounter was probably quite puzzling for both sides. First People attempts to drive the intruders off were frustrated by gunfire and drumbeats. English attempts to get the First People to assist them were met with smiles and apathy. Dampier’s comparisons with other First People in terms of skin colour, hair etc, suggests that he was aware of some contemporary thinking on the classification of humans. His description, “setting aside their human shape, they differ but little from brutes” echoes Hobbes’s work. His overall impressions were quite negative. The second encounter took place in August 1699. This time a fight took place and a man was shot.

‘The 4th day of January 1688 we fell in with the land of New Holland in the latitude of 16 degrees 50 minutes, having, as I said before, made our course due south from the shoal that we passed by the 31st day of December. We ran in close by it and, finding no convenient anchoring because it lies open to the north-west, we ran along shore to the eastward, steering north-east by east for so the land lies. We steered thus about 12 leagues; and then came to a point of land from whence the land trends east and southerly for 10 or 12 leagues; but how afterwards I know not. About 3 leagues to the eastward of this point there is a pretty deep bay with abundance of islands in it, and a very good place to anchor in or to haul ashore. About a league to the eastward of that point we anchored January the 5th 1688, two mile from the shore in 29 fathom, good hard sand and clean ground.

New Holland is a very large tract of land. It is not yet determined whether it is an island or a main continent; but I am certain that it joins neither to Asia, Africa, nor America. This part of it that we saw is all low even land, with sandy banks against the sea, only the points are rocky, and so are some of the islands in this bay.

The land is of a dry sandy soil, destitute of water except you make wells; yet producing divers sorts of trees; but the woods are not thick, nor the trees very big. Most of the trees that we saw are dragon-trees as we supposed; and these too are the largest trees of any there. They are about the bigness of our large apple-trees, and about the same height; and the rind is blackish and somewhat rough. The leaves are of a dark colour; the gum distils out of the knots or cracks that are in the bodies of the trees. We compared it with some gum-dragon or dragon's blood that was aboard, and it was of the same colour and taste. The other sort of trees were not known by any of us. There was pretty long grass growing under the trees; but it was very thin. We saw no trees that bore fruit or berries.

We saw no sort of animal nor any track of beast but once; and that seemed to be the tread of a beast as big as a great mastiff-dog. Here are a few small land-birds but none bigger than a blackbird; and but few sea-fowls. Neither is the sea very plentifully stored with fish unless you reckon the manatee and turtle as such. Of these creatures there is plenty but they are extraordinary shy; though the inhabitants cannot trouble them much having neither boats nor iron.

The inhabitants of this country are the miserablest people in the world. The Hodmadods of Monomatapa,[footnoteRef:7] though a nasty people, yet for wealth are gentlemen to these; who have no houses, and skin garments, sheep, poultry, and fruits of the earth, ostrich eggs, etc., as the Hodmadods have: and, setting aside their human shape, they differ but little from brutes. They are tall, straight-bodied, and thin, with small long limbs. They have great heads, round foreheads, and great brows. Their eyelids are always half closed to keep the flies out of their eyes; they being so troublesome here that no fanning will keep them from coming to one's face; and without the assistance of both hands to keep them off they will creep into one's nostrils and mouth too if the lips are not shut very close; so that, from their infancy being thus annoyed with these insects, they do never open their eyes as other people: and therefore they cannot see far, unless they hold up their heads as if they were looking at somewhat over them. [7:  Hottentots of the Cape.] 


They have great bottle-noses, pretty full lips, and wide mouths. The two fore-teeth of their upper jaw are wanting in all of them, men and women, old and young; whether they draw them out I know not: neither have they any beards. They are long-visaged, and of a very unpleasing aspect, having no one graceful feature in their faces. Their hair is black, short, and curled like that of the Negroes; and not long and lank like the common Indians. The colour of their skins, both of their faces and the rest of their body, is coal-black like that of the Negroes of Guinea. 

They have no sort of clothes but a piece of the rind of a tree, tied like a girdle about their waists, and a handful of long grass, or three or four small green boughs full of leaves thrust under their girdle to cover their nakedness.

They have no houses but lie in the open air without any covering; the earth being their bed, and the heaven their canopy. Whether they cohabit one man to one woman or promiscuously I know not; but they do live in companies, 20 or 30 men, women, and children together. Their only food is a small sort of fish which they get by making weirs of stone across little coves or branches of the sea; every tide bringing in the small fish and there leaving them for a prey to these people who constantly attend there to search for them at low water. This small-fry I take to be the top of their fishery: they have no instruments to catch great fish should they come; and such seldom stay to be left behind at low water: nor could we catch any fish with our hooks and lines all the while we lay there. In other places at low-water they seek for cockles, mussels, and periwinkles: of these shellfish there are fewer still; so that their chiefest dependence is upon what the sea leaves in their weirs; which, be it much or little, they gather up, and march to the places of their abode. There the old people that are not able to stir abroad by reason of their age and the tender infants wait their return; and what providence has bestowed on them they presently broil on the coals and eat it in common. Sometimes they get as many fish as makes them a plentiful banquet; and at other times they scarce get everyone a taste: but be it little or much that they get, everyone has his part, as well the young and tender, the old and feeble, who are not able to go abroad, as the strong and lusty. When they have eaten they lie down till the next low-water, and then all that are able march out, be it night or day, rain or shine, it is all one; they must attend the weirs or else they must fast: for the earth affords them no food at all. There is neither herb, root, pulse, nor any sort of grain for them to eat that we saw; nor any sort of bird or beast that they can catch, having no instruments wherewithal to do so.

I did not perceive that they did worship anything. These poor creatures have a sort of weapon to defend their ware or fight with their enemies if they have any that will interfere with their poor fishery. They did at first endeavour with their weapons to frighten us, who lying ashore deterred them from one of their fishing-places. Some of them had wooden swords, others had a sort of lances. The sword is a piece of wood shaped somewhat like a cutlass. The lance is a long straight pole sharp at one end, and hardened afterwards by heat. I saw no iron nor any other sort of metal; therefore it is probable they use stone-hatchets, as some Indians in America do, described in Chapter IV.

How they get their fire I know not; but probably as Indians do, out of wood. I have seen the Indians of Bon-Airy[footnoteRef:8] do it and have myself tried the experiment: they take a flat piece of wood that is pretty soft and make a small dent in one side of it, then they take another hard round stick about the bigness of one's little finger and, sharpening it at one end like a pencil, they put that sharp end in the hole or dent of the flat soft piece, and then rubbing or twirling the hard piece between the palms of their hands they drill the soft piece till it smokes and at last takes fire. [8:  an island off the coast of Venezuela.] 


These people speak somewhat through the throat; but we could not understand one word that they said. We anchored, as I said before, January the 5th and, seeing men walking on the shore, we presently sent a canoe to get some acquaintance with them: for we were in hopes to get some provision among them. But the inhabitants, seeing our boat coming, ran away and hid themselves. We searched afterwards three days in hopes to find their houses; but found none: yet we saw many places where they had made fires. At last, being out of hopes to find their habitations, we searched no farther; but left a great many toys ashore in such places where we thought that they would come. In all our search we found no water but old wells on the sandy bays.

At last we went over to the islands and there we found a great many of the natives: I do believe there were 40 on one island, men, women, and children. The men at our first coming ashore threatened us with their lances and swords; but they were frightened by firing one gun which we fired purposely to scare them. The island was so small that they could not hide themselves: but they were much disordered at our landing, especially the women and children: for we went directly to their camp. The lustiest of the women, snatching up their infants, ran away howling, and the little children ran after squeaking and bawling; but the men stood still. Some of the women and such people as could not go from us lay still by a fire, making a doleful noise as if we had been coming to devour them: but when they saw we did not intend to harm them they were pretty quiet, and the rest that fled from us at our first coming returned again. This their place of dwelling was only a fire with a few boughs before it, set up on that side the winds was of.

After we had been here a little while the men began to be familiar and we clothed some of them, designing to have had some service of them for it: for we found some wells of water here, and intended to carry 2 or 3 barrels of it aboard. But it being somewhat troublesome to carry to the Canoes we thought to have made these men to have carried it for us, and therefore we gave them some old clothes; to one an old pair of breeches, to another a ragged shirt, to the third a jacket that was scarce worth owning; which yet would have been very acceptable at some places where we had been, and so we thought they might have been with these people. We put them on them, thinking that this finery would have brought them to work heartily for us; and, our water being filled in small long barrels, about six gallons in each, which were made purposely to carry water in, we brought these our new servants to the wells, and put a barrel on each of their shoulders for them to carry to the canoe. But all the signs we could make were to no purpose for they stood like statues without motion but grinned like so many monkeys staring one upon another: for these poor creatures seem not accustomed to carry burdens; and I believe that one of our ship-boys of 10 years old would carry as much as one of them. So we were forced to carry our water ourselves, and they very fairly put the clothes off again and laid them down, as if clothes were only to work in. I did not perceive that they had any great liking to them at first, neither did they seem to admire anything that we had.

At another time, our canoe being among these islands seeking for game, espied a drove of these men swimming from one island to another; for they have no boats, Canoes, or bark-logs. They took up four of them and brought them aboard; two of them were middle-aged, the other two were young men about 18 or 20 years old. To these we gave boiled rice and with it turtle and manatee boiled. They did greedily devour what we gave them but took no notice of the ship, or anything in it, and when they were set on land again they ran away as fast as they could. At our first coming, before we were acquainted with them or they with us, a company of them who lived on the main came just against our ship, and, standing on a pretty high bank, threatened us with their swords and lances by shaking them at us: at last the captain ordered the drum to be beaten, which was done of a sudden with much vigour, purposely to scare the poor creatures. They hearing the noise ran away as fast as they could drive; and when they ran away in haste they would cry “Gurry, gurry,” speaking deep in the throat. Those inhabitants also that live on the main would always run away from us; yet we took several of them. For, as I have already observed, they had such bad eyes that they could not see us till we came close to them. We did always give them victuals and let them go again, but the islanders, after our first time of being among them, did not stir for us.’[footnoteRef:9] [9:  William Dampier, A New Voyage Around the World, 1697, http://www.galapagos.to/TEXTS/DAMPIER-4.HTM#chap16] 


The 1699 encounter
‘The 30th day being in latitude 18 degrees 21 minutes we made the land again, and saw many great smokes near the shore; and having fair weather and moderate breezes I steered in towards it. At 4 in the afternoon I anchored in 8 fathom water, clear sand, about 3 leagues and a half from the shore. I presently sent my boat to sound nearer in, and they found 10 fathom about a mile farther in; and from thence still farther in the water decreased gradually to 9, 8, 7, and 2 mile distance to 6 fathom. This evening we saw an eclipse of the moon, but it was abating before the moon appeared to us; for the horizon was very hazy, so that we could not see the moon till she had been half an hour above the horizon: and at 2 hours, 22 minutes after sunset, by the reckoning of our glasses, the eclipse was quite gone, which was not of many digits. The moon's centre was then 33 degrees 40 minutes high.

The 31st of August betimes in the morning I went ashore with 10 or 11 men to search for water. We went armed with muskets and cutlasses for our defence, expecting to see people there; and carried also shovels and pickaxes to dig wells. When we came near the shore we saw 3 tall black naked men on the sandy bay ahead of us: but as we rowed in they went away. When we were landed I sent the boat with two men in her to lie a little from the shore at an anchor, to prevent being seized; while the rest of us went after the 3 black men, who were now got on the top of a small hill about a quarter of a mile from us, with 8 or 9 men more in their company. They seeing us coming ran away. When we came on the top of the hill where they first stood we saw a plain savannah, about half a mile from us, farther in from the sea. There were several things like haycocks standing in the savannah; which at a distance we thought were houses, looking just like the Hottentots' houses at the Cape of Good Hope: but we found them to be so many rocks. We searched about these for water, but could find none, nor any houses, nor people, for they were all gone. Then we turned again to the place where we landed, and there we dug for water.

While we were at work there came nine or 10 of the natives to a small hill a little way from us, and stood there menacing and threatening of us, and making a great noise. At last one of them came towards us, and the rest followed at a distance. I went out to meet him, and came within 50 yards of him, making to him all the signs of peace and friendship I could; but then he ran away, neither would they any of them stay for us to come nigh them; for we tried two or three times. At last I took two men with me, and went in the afternoon along by the seaside, purposely to catch one of them, if I could, of whom I might learn where they got their fresh water. There were 10 or 12 natives a little way off, who seeing us three going away from the rest of our men, followed us at a distance. I thought they would follow us: but there being for a while a sandbank between us and them, that they could not then see us, we made a halt, and hid ourselves in a bending of the sandbank. They knew we must be thereabouts, and being 3 or 4 times our number, thought to seize us. So they dispersed themselves, some going to the seashore and others beating about the sandhills. We knew by what rencounter we had had with them in the morning that we could easily outrun them; so a nimble young man that was with me, seeing some of them near, ran towards them; and they for some time ran away before him. But he soon overtaking them, they faced about and fought him. He had a cutlass, and they had wooden lances; with which, being many of them, they were too hard for him. When he first ran towards them I chased two more that were by the shore; but fearing how it might be with my young man, I turned back quickly, and went up to the top of a sandhill, whence I saw him near me, closely engaged with them. Upon their seeing me, one of them threw a lance at me, that narrowly missed me. I discharged my gun to scare them but avoided shooting any of them; till finding the young man in great danger from them, and myself in some; and that though the gun had a little frighted them at first, yet they had soon learnt to despise it, tossing up their hands, and crying pooh, pooh, pooh; and coming on afresh with a great noise, I thought it high time to charge again, and shoot one of them, which I did. The rest, seeing him fall, made a stand again; and my young man took the opportunity to disengage himself, and come off to me; my other man also was with me, who had done nothing all this while, having come out unarmed; and I returned back with my men, designing to attempt the natives no farther, being very sorry for what had happened already. They took up their wounded companion; and my young man, who had been struck through the cheek by one of their lances, was afraid it had been poisoned: but I did not think that likely. His wound was very painful to him, being made with a blunt weapon: but he soon recovered of it.

Among the New Hollanders whom we were thus engaged with, there was one who by his appearance and carriage, as well in the morning as this afternoon, seemed to be the chief of them, and a kind of prince or captain among them. He was a young brisk man, not very tall, nor so personable as some of the rest, though more active and courageous: he was painted (which none of the rest were at all) with a circle of white paste or pigment (a sort of lime, as we thought) about his eyes, and a white streak down his nose from his forehead to the tip of it. And his breast and some part of his arms were also made white with the same paint; not for beauty or ornament, one would think, but as some wild Indian warriors are said to do, he seemed thereby to design the looking more terrible; this his painting adding very much to his natural deformity; for they all of them have the most unpleasant looks and the worst features of any people that ever I saw, though I have seen great variety of savages. These New Hollanders were probably the same sort of people as those I met with on this coast in my Voyage round the World; for the place I then touched at was not above 40 or 50 leagues to the north-east of this: and these were much the same blinking creatures (here being also abundance of the same kind of flesh-flies teasing them) and with the same black skins, and hair frizzled, tall and thin, etc., as those were: but we had not the opportunity to see whether these, as the former, wanted two of their foreteeth.

We saw a great many places where they had made fires; and where there were commonly 3 or 4 boughs stuck up to windward of them; for the wind (which is the seabreeze) in the daytime blows always one way with them; and the land breeze is but small. By their fireplaces we should always find great heaps of fish-shells, of several sorts; and it is probable that these poor creatures here lived chiefly on the shellfish, as those I before described did on small fish, which they caught in wires or holes in the sand at low-water. These gathered their shellfish on the rocks at low-water; but had no wires (that we saw) whereby to get any other sorts of fish: as among the former I saw not any heaps of shells as here, though I know they also gathered some shellfish. The lances also of those were such as these had; however they being upon an island, with their women and children, and all in our power, they did not there use them against us, as here on the continent, where we saw none but some of the men under head, who come out purposely to observe us. We saw no houses at either place; and I believe they have none, since the former people on the island had none, though they had all their families with them.’[footnoteRef:10] [10:  William Dampier, Chapter Three, A Voyage to New Holland, etc. In the Year 1699. 1729
http://www.gutenberg.org/files/15675/15675.txt] 


[bookmark: Defoe1]Daniel Defoe, 1660-1731, based Robinson Crusoe on the story of William Selkirk who was marooned on Dampier’s first voyage. Robinson Crusoe is essentially the tale of a shipwrecked man finding salvation. In the middle of the novel Robinson Crusoe draws heavily upon Hobbes to describe his plight. His use of the word “nature” clearly indicates the way in which the concept was being debased and limited to the more unpleasant parts of God's plan. 

‘But I was merely thoughtless of a God or a Providence, acted like a mere brute, from the principles of nature, and by the dictates of common sense only, and, indeed, hardly that.’[footnoteRef:11] [11:  Daniel Defoe, Robinson Crusoe, 1719, http://www.gutenberg.org/dirs/etext96/rbcru10.txt] 


Robinson Crusoe’s fancy “to manage one, nay, two or three savages, if I had them, so as to make them entirely slaves to me, to do whatever I should direct them”, would not have been repugnant to most of his readers. The last remanets of villeinage, i.e., binding peasants to their lords, were not abolished in Scotland till 1799. In Eighteenth Century England there were over ten thousand slaves, most of whom had been brought to England by their masters from the sugar plantations. In 1729, ten years after the publication of Robinson Crusoe, the Crown's principal law officers, without any legal rationale, were of the opinion that the status of a slave did not alter when the slave was brought to England. It was not until 1772 that Lord Mansfield from the King’s Bench ruled that slavery did not exist within English Common Law, which immediately freed the ten thousand or so personal slaves in Britain.

[bookmark: Swift1]Jonathon Swift, 1667-1745, like many of the writers mentioned in this section was prominent in the affairs of his country before falling out of favour with the powers that be. Travels into Several Remote Nations of the World, 1726, written under the pseudonym of Lemuel Gulliver, became Swift’s best-known work. The work is divided into four voyages of which, Part IV - A Voyage to the Country of the Houyhnhnms, set in the period 1714-15 is the most relevant to the exploration of thought on the origins and nature of Humankind.

The following passage describes Gulliver’s first contact with the inhabitants of Houyhnhnmland after being marooned by his crew who turned pirate. In this passage Swift describes his initial contact with the principal inhabitants of Houyhnhnmland. His preparations for exchanging trinkets with savages in exchange for his life, if not stereotypical by his time, were to take on a life of their own both in reality and in tales from Boy’s Own Annuals. What Gulliver did not realise was that roles were reversed in Houyhnhnmland. Not only did he not recognise the brown skinned ape like animals (yahoos) as being human, but also he was unaware that the horse (Houyhnhnm) he met was in fact the dominant life form and master of the Yahoos. In describing the Yahoos as brown-skinned Swift was anticipating Blumenbach’s description of the Malay race as being brown skinned.

‘In this desolate condition I advanced forward, and soon got upon firm ground, where I sat down on a bank to rest myself, and consider what I had best do. When I was a little refreshed, I went up into the country, resolving to deliver myself to the first savages I should meet, and purchase my life from them by some bracelets, glass rings, and other toys, which sailors usually provide themselves with in those voyages, and whereof I had some about me. The land was divided by long rows of trees, not regularly planted, but naturally growing; there was great plenty of grass, and several fields of oats. I walked very circumspectly, for fear of being surprised, or suddenly shot with an arrow from behind, or on either side. I fell into a beaten road, where I saw many tracts of human feet, and some of cows, but most of horses. At last I beheld several animals in a field, and one or two of the same kind sitting in trees. Their shape was very singular and deformed, which a little discomposed me, so that I lay down behind a thicket to observe them better. Some of them coming forward near the place where I lay, gave me an opportunity of distinctly marking their form. Their heads and breasts were covered with a thick hair, some frizzled, and others lank; they had beards like goats, and a long ridge of hair down their backs, and the fore parts of their legs and feet; but the rest of their bodies was bare, so that I might see their skins, which were of a brown buff colour. They had no tails, nor any hair at all on their buttocks, except about the anus, which, I presume, nature had placed there to defend them as they sat on the ground, for this posture they used, as well as lying down, and often stood on their hind feet. They climbed high trees as nimbly as a squirrel, for they had strong extended claws before and behind, terminating in sharp points, and hooked. They would often spring, and bound, and leap, with prodigious agility. The females were not so large as the males; they had long lank hair on their heads, but none on their faces, nor any thing more than a sort of down on the rest of their bodies, except about the anus and pudenda. The dugs hung between their fore feet, and often reached almost to the ground as they walked. The hair of both sexes was of several colours, brown, red, black, and yellow. Upon the whole, I never beheld, in all my travels, so disagreeable an animal, or one against which I naturally conceived so strong an antipathy. So that, thinking I had seen enough, full of contempt and aversion, I got up, and pursued the beaten road, hoping it might direct me to the cabin of some Indian. I had not got far, when I met one of these creatures full in my way, and coming up directly to me. The ugly monster, when he saw me, distorted several ways, every feature of his visage, and stared, as at an object he had never seen before; then approaching nearer, lifted up his fore-paw, whether out of curiosity or mischief I could not tell; but I drew my hanger, and gave him a good blow with the flat side of it, for I durst not strike with the edge, fearing the inhabitants might be provoked against me, if they should come to know that I had killed or maimed any of their cattle. When the beast felt the smart, he drew back, and roared so loud, that a herd of at least forty came flocking about me from the next field, howling and making odious faces; but I ran to the body of a tree, and leaning my back against it, kept them off by waving my hanger. Several of this cursed brood, getting hold of the branches behind, leaped up into the tree, whence they began to discharge their excrements on my head; however, I escaped pretty well by sticking close to the stem of the tree, but was almost stifled with the filth, which fell about me on every side.

In the midst of this distress, I observed them all to run away on a sudden as fast as they could; at which I ventured to leave the tree and pursue the road, wondering what it was that could put them into this fright. But looking on my left hand, I saw a horse walking softly in the field; which my persecutors having sooner discovered, was the cause of their flight. The horse started a little, when he came near me, but soon recovering himself, looked full in my face with manifest tokens of wonder; he viewed my hands and feet, walking round me several times. I would have pursued my journey, but he placed himself directly in the way, yet looking with a very mild aspect, never offering the least violence. We stood gazing at each other for some time; at last I took the boldness to reach my hand towards his neck with a design to stroke it, using the common style and whistle of jockeys, when they are going to handle a strange horse. But this animal seemed to receive my civilities with disdain, shook his head, and bent his brows, softly raising up his right fore-foot to remove my hand. Then he neighed three or four times, but in so different a cadence, that I almost began to think he was speaking to himself, in some language of his own.’[footnoteRef:12]
 [12:  Jonathon Swift, Chapter I, Part IV - A Voyage to the Country of the Houyhnhnms, Gulliver’s Travels, 1726, http://www.gutenberg.org/dirs/etext97/gltrv10h.htm] 

Swift’s description of his initial contact with the Houyhnhnms poked fun at Eighteenth Century philosophers and scientists, some of whom such as Newton were involved in alchemy.

‘They were under great perplexity about my shoes and stockings, which they felt very often, neighing to each other, and using various gestures, not unlike those of a philosopher, when he would attempt to solve some new and difficult phenomenon.

Upon the whole, the behaviour of these animals was so orderly and rational, so acute and judicious, that I at last concluded they must needs be magicians, who had thus metamorphosed themselves upon some design, and seeing a stranger in the way, resolved to divert themselves with him; or, perhaps, were really amazed at the sight of a man so very different in habit, feature, and complexion, from those who might probably live in so remote a climate.’[footnoteRef:13] [13:  Jonathon Swift, Chapter I, Part IV - A Voyage to the Country of the Houyhnhnms, Gulliver’s Travels, 1726 ,http://www.gutenberg.org/dirs/etext97/gltrv10h.htm] 


The following passage describes Gulliver’s amazement at discovering that apart from hairiness and skin colour he shared a common humanity with the Yahoos. The passage again is stereotypical in its brutalisation of “savage nations” and focuses attention on Eighteenth Century curiosity about apes and orang-utans. This passage written in 1726 is eerily prescient of Blumenbach’s 1795 description of the degeneration of animals. While I have not found the source it would seem that Swift and Blumenbach drew upon the same travel writer. Certainly it was not Volney as he did not visit Egypt till 1782. I have also found no such reference in Herodotus, Pliny or Tacitus among the ancients. Nor did I find any such reference in Christopher Columbus, Walter Raleigh, Mandeville, William Dampier, George Psalmanazar or Aphra Behn.[footnoteRef:14] [14:  ‘To find out the reason why one climate turns out this and another that kind of racial face seems extremely difficult; yet most sagacious men have made the attempt when endeavouring to explain the face of different nations; as Kant upon the Mongolian and Volney upon the Ethiopians. That accessory causes sometimes endemical to peculiar climates, such as constant clouds of gnats, may do something towards contracting the natural face of the inhabitants, may be gathered from the observation of Dampier about the inhabitants of the south of New Holland.

I am not sure whether the opinion of our Leibnitz about the similitude of nations to the indigenous animals of the country is to be interpreted as referring to the influence of climate on the conformation of man and brute animals alike; as it seems that the Lapps recall the face of the bear, the Negroes of the ape, of which also the people of the extreme East likewise partake. 

Besides the climate we find it stated that the kind of life sometimes contributes to the racial form of face, as in the instance of the Ethiopians, whose thick nose and swelling lips are always attributed to the way in which, whilst in their infancy, they are generally carried on the backs of their mothers, who give them suck whilst they pound millet, or during their hard and heavy tasks.’
Johann Blumenbach, Of The Causes and Ways by which the Species of Animals Degenerate in General, 1795, http://campus.udayton.edu/~hume/Blumenbach/blumenbach.htm] 


‘My horror and astonishment are not to be described, when I observed in this abominable animal, a perfect human figure: the face of it indeed was flat and broad, the nose depressed, the lips large, and the mouth wide; but these differences are common to all savage nations, where the lineaments of the countenance are distorted, by the natives suffering their infants to lie grovelling on the earth, or by carrying them on their backs, nuzzling with their face against the mothers’ shoulders. The fore-feet of the Yahoo differed from my hands in nothing else but the length of the nails, the coarseness and brownness of the palms, and the hairiness on the backs. There was the same resemblance between our feet, with the same differences; which I knew very well, though the horses did not, because of my shoes and stockings; the same in every part of our bodies except as to hairiness and colour, which I have already described.’[footnoteRef:15] [15:  Jonathon Swift, Chapter II, Part IV - A Voyage to the Country of the Houyhnhnms, Gulliver’s Travels, 1726, http://www.gutenberg.org/dirs/etext97/gltrv10h.htm] 


Swift’s use of the word “brutes” twice in the following passage from a conversation between Gulliver and his Houyhnhnm master points to a familiarity with Hobbes’ concept of the life of a savage being “solitary, poore, nasty, brutish, and short”.

He was extremely curious to know “from what part of the country I came, and how I was taught to imitate a rational creature; because the Yahoos (whom he saw I exactly resembled in my head, hands, and face, that were only visible), with some appearance of cunning, and the strongest disposition to mischief, were observed to be the most unteachable of all brutes.” I answered, “that I came over the sea, from a far place, with many others of my own kind, in a great hollow vessel made of the bodies of trees: that my companions forced me to land on this coast, and then left me to shift for myself.” It was with some difficulty, and by the help of many signs, that I brought him to understand me. He replied, “that I must needs be mistaken, or that I said the thing which was not;” for they have no word in their language to express lying or falsehood. “He knew it was impossible that there could be a country beyond the sea, or that a parcel of brutes could move a wooden vessel whither they pleased upon water. He was sure no Houyhnhnm alive could make such a vessel, nor would trust Yahoos to manage it.”’[footnoteRef:16]
  [16:  Jonathon Swift, Chapter III, Part IV - A Voyage to the Country of the Houyhnhnms, Gulliver’s Travels, 1726, http://www.gutenberg.org/dirs/etext97/gltrv10h.htm] 

There is another reference to Hobbes in the use of the word brutality in the following passage that is from a conversation between Gulliver and his Houyhnhnm master about European warfare. 

‘being no stranger to the art of war, I gave him a description of cannons, culverins, muskets, carabines, pistols, bullets, powder, swords, bayonets, battles, sieges, retreats, attacks, undermines, countermines, bombardments, sea fights, ships sunk with a thousand men, twenty thousand killed on each side, dying groans, limbs flying in the air, smoke, noise, confusion, trampling to death under horses’ feet, flight, pursuit, victory; fields strewed with carcases, left for food to dogs and wolves and birds of prey; plundering, stripping, ravishing, burning, and destroying. And to set forth the valour of my own dear countrymen, I assured him, “that I had seen them blow up a hundred enemies at once in a siege, and as many in a ship, and beheld the dead bodies drop down in pieces from the clouds, to the great diversion of the spectators.”

I was going on to more particulars, when my master commanded me silence. He said, “whoever understood the nature of Yahoos, might easily believe it possible for so vile an animal to be capable of every action I had named, if their strength and cunning equalled their malice. But as my discourse had increased his abhorrence of the whole species, so he found it gave him a disturbance in his mind to which he was wholly a stranger before. He thought his ears, being used to such abominable words, might, by degrees, admit them with less detestation: that although he hated the Yahoos of this country, yet he no more blamed them for their odious qualities, than he did a gnnayh (a bird of prey) for its cruelty, or a sharp stone for cutting his hoof. But when a creature pretending to reason could be capable of such enormities, he dreaded lest the corruption of that faculty might be worse than brutality itself.”’[footnoteRef:17]
 [17:  Jonathon Swift, Chapter V, Part IV - A Voyage to the Country of the Houyhnhnms, Gulliver’s Travels, 1726, http://www.gutenberg.org/dirs/etext97/gltrv10h.htm] 

The following passage describing the Houyhnhnm account of the origin and degeneration of the Yahoos predates Buffon’s Histoire Naturelle, Générale et Particulière, 1749-1778. It is argued that Buffon and later Blumenbach used the word “degenerate” in its literal meaning, i.e., departing from the original. However, Swift’s use of the word “degenerating” is not neutral in tone and has quite negative connotations, which has implications for how Buffon and Blumenbach used the term. Needless to say, in nineteenth century colonial discourses, degeneracy and savagery were synonymous.

‘the two Yahoos said to be seen first among them, had been driven thither over the sea; that coming to land, and being forsaken by their companions, they retired to the mountains, and degenerating by degrees, became in process of time much more savage than those of their own species in the country whence these two originals came.’[footnoteRef:18]
 [18:  Jonathon Swift, Chapter IX, Part IV - A Voyage to the Country of the Houyhnhnms, Gulliver’s Travels, 1726, http://www.gutenberg.org/dirs/etext97/gltrv10h.htm] 

Because of the alarm that he caused, Gulliver was sent into exile by the Assembly of Houyhnhnms. After a short sea journey he found himself on the coast of New Holland and his adventures there show quite clearly that Swift was familiar with Dampier’s work. 

Looking back at the stream of human thought we can see a shift in the thinking of European people away from the Bible as the sole authority on the world we live in. We see travel opening new perspectives and people gradually shifted from religious revelation to reason and enquiry as they started to explore fundamental questions such as how do people operate as individuals and in societies; and whether human perfectibility was attainable or were people fatally flawed by natural evil or inherited Sin. However, it was not so simple and for many people in the Eighteenth Century and beyond, science was simply a tool to better understand God’s work.

[bookmark: Boulainvilliers1]Henri de Boulainvilliers, 1658-1722, was a French aristocrat and an early proponent of racial theory through his advocacy of feudalism. In his works, mostly published posthumously; he argued that the aristocracy, as the direct descendants of the Nordic Franks were the true rulers of France by right of conquest. He dismissed the absolutist French monarchy as decadent because of miscegenation that commenced with the crusades; and the third estate because they were an amalgam of the original Gauls and their Roman overlords.

[bookmark: Newton1]While Isaac Newton, 1643-1727, is today remembered as being a great scientist who discovered the laws of gravity and motion, it has been largely forgotten that Newton saw his work as a rational attempt to understand the workings of God’s Creation. Newton’s scientific discoveries were revolutionary because they showed a Creation that was rational, universal and understandable. His discoveries had appeal over a broad cross section of English thought. They coincided with a period of considerable latitude in religious thought;[footnoteRef:19] where the Anglican Church was perplexed by the choice of supporting a Catholic hereditary monarchy, or a Protestant monarchy chosen by parliament. His discoveries were embraced by both the religious and the secular, though in the long term the secular world took greater advantage from his work.  [19:  As David Hume noted in his 1742 essay Of National Characters,
‘…we may observe that our ancestors, a few centuries ago, were sunk into the most abject superstition, last century they were inflamed with the most furious enthusiasm, and are now settled into the most cool indifference with regard to religious matters, that is to be found in any nation of the world.’] 


Natural theology or Deism was a school of thought that benefited from Newton’s discoveries. Deism was never an organised religion and there still is considerable diversity within Deist thought. Deists believed in a supreme being, who may or may not have been the Christian God, and who was responsible for the creation and ordering of the world. Deists tended towards a belief in a non-interventionist God and a belief that rational moral behaviour was the key to the good workings of God’s Creation. Deism flourished in Enlightenment culture and provided an alternative to orthodox religion for many educated people. The discovery of previously unknown people was of great interest to many Deists who believed that there had been a natural religion in the past whose existence had been covered over by religious literature and liturgy. 

[bookmark: Spinoza1]Baruch Spinoza, 1632-1677, was a Dutch philosopher of Jewish background, who took the Latin name Benedictus, which like Baruch means “Blessed”; after being excommunicated from the Jewish faith in 1656 for suggesting that God and nature were one. Spinoza was a pantheist, arguing that “Deus sive Natura”, i.e., God and Nature were two names for the same reality, God is in all, and all is in God. He argued that we live in a deterministic world in which we do not really understand the complex chain of cause and effect. He argued that we presume to have free will. To Spinoza our capacity to say “yes” and understand why things happen increases our freedom, makes us more like God and leads to “true Blessedness”. 

The hostility to his work led to most of his work being published after his death by his friends. In the late Eighteenth Century there was a revival of interest in Spinoza, for his ideas of a living natural God were an attractive alternative to the Newtonian prime mover concepts, or La Mettrie’s, (1709-1751), ideas of materialist man as a machine. In some forms of the nineteenth century colonial discourse, Nature was personified as God's handmaiden and made responsible for the world of savagery.

[bookmark: Leibniz1]Gottfried Leibniz, 1646-1716, is best known as a contemporary of Isaac Newton and was similar in the scope of his intellect. In 1676 he met with Spinoza and was dismayed by what he saw as Spinoza’s rejection of Christian orthodoxy.

‘Spinoza insists more or less (like an ancient Peripatetic philosopher named Strato) that all has come from the first cause or from primitive Nature by a blind and geometrical necessity, with complete absence of capacity for choice, for goodness and for understanding in this first source of things.’[footnoteRef:20] [20:  Gottfried Leibniz, Theodicy, Essays on the Goodness of God, the Freedom of Man and the Origin of Evil, 1710, http://www.gutenberg.org/files/17147/17147-8.txt] 


[bookmark: Ussher1]Bishop Ussher, 1581-1656, used Biblical genealogies to calculate that Creation began on Sunday, 23 October, 4004 B.C. His calculation that the world was less than 6,000 years old had an enormous impact on thinking about the past and where things came from. Relics of a distant past, far older than Bishop Ussher’s calculations, kept turning up without necessarily causing any great disturbance to conventional wisdom about the origins of humankind. Antiquarians recorded standing stones without comment. Flint arrow and spear heads from Neolithic times were explained by country folk as being from elf darts, i.e., the heads of darts fired by elves at people and animals. In 1715 a large flint weapon was found with the bones of an elephant, in a gravel bed near Gray's Inn Lane, in London. While carefully preserved, it aroused no great controversy, being dismissed by theologians as evidence of the Deluge. Gatherings, where mummies were unravelled in the early nineteenth century, were used to confirm the truth of Ussher's calculations because the mummified bodies were in no way different from modern man. In a twist that would have left Ussher floundering, the shortness of his chronology lent itself to polygenesis arguments.

[bookmark: Sprat1]The Royal Society of London for the Improvement of Natural Knowledge was formalised in 1662 with the motto of “Nullius in Verba”. (On the Words of No One) i.e., the Royal Society was committed to establishing scientific truth through experiment as recorded by Thomas Sprat, 1635-1713, in his 1667 History of the Royal Society.

‘Whoever shall soberly profess, to be willing to put their shoulders, under the burthen of so great an enterprise, as to represent to mankind, the whole Fabrick, the parts, the causes, the effects of Nature: ought to have their eyes in all parts, and to receive information from every quarter of the earth: they ought to have a constant universall intelligence: all discoveries should be brought to them: the Treasuries of all former times should be laid open before them: the assistance of the present should be allow'd them: so farr are the narrow conceptions of a few private Writers, in a dark Age, from being equall to so vast a design.’[footnoteRef:21] [21:  Thomas Sprat, The History of the Royal Society, 1667, https://books.google.com.au/books?id=g30OAAAAQAAJ&pg=PA20&lpg=PA20&dq#v=onepage&q&f=false ] 


While it true that the Royal Society would make a significant break with past practice, particularly with regard to the dominance of the church in scientific matters, it must be noted Aristotelian ideas about the superiority of men over women continued as unnoticed influences. In arguing that the methodology was superior to that of the Peripatetics, Sprat reinforced older, ongoing prejudices about the superiority of men over women that dated back to the Peripatetics.

‘In brief, disputing is a very good instrument, to sharpen mens wits, and to make them versatil, and wary defenders of the Principles, which they already know: but it can never much augment the solid substance of Science itself: And me thinks compar'd to Experimenting, it is like Exercise to the Body in comparison of Meat: For running, walking, wrestling, shooting, and other such active sports, will keep men in health, and breath, and a vigorous temper: but it must be a supply of new food that must make them grow: so it is in this case; much contention, and strife of argument, will serve well to explain obscure things, and strengthen the weak, and give a good, sound, masculine colour, to the whole masse of knowledge.’[footnoteRef:22] [22:  Thomas Sprat, The History of the Royal Society, 1667, http://newark.rutgers.edu/~jlynch/Texts/sprat.html] 


While Thomas Sprat in his History of the Royal Society affirmed the status of the new scientific methodology of the Royal Society he utilised older Hippocratic suppositions about the influences of climate and blood to promote what was essentially the uniqueness and superiority of English national identity.

‘there is one thing, not to be pass'd by; which will render this establish'd custom of the Society, well nigh everlasting: and that is, the general constitution of the minds of the English. I have already often insisted on some of the prerogatives of England; whereby it may justly lay claim, to be the Head of a Philosophical league, above all other Countries in Europe: I have urg'd its situation, its present Genius, and the disposition of its Merchants; and many more such arguments to incourage us, still remain to be us'd: But of all others, this, which I am now alledging, is of the most weighty, and important consideration. If there can be a true character given of the Universal Temper of any Nation under Heaven: then certainly this must be ascrib'd to our Countrymen: that they have commonly an unaffected sincerity; that they love to deliver their minds with a sound simplicity; that they have the middle qualities, between the reserv'd subtle southern, and the rough unhewn Northern people: that they are not extreamly prone to speak: that they are more concern'd, what others will think of the strength, than of the fineness of what they say: and that an universal modesty possesses them. These Qualities are so conspicuous, and proper to our Soil; that we often hear them objected to us, by some of our neighbour Satyrists, in more disgraceful expressions. For they are wont to revile the English, with a want of familiarity; with a melancholy dumpishness; with slowness, silence, and with the unrefin'd sullenness of their behaviour. But these are only the reproaches of partiality, or ignorance: for they ought rather to be commended for an honourable integrity; for a neglect of circumstances, and flourishes; for regarding things of greater moment, more than less; for a scorn to deceive as well as to be deceiv'd: which are all the best indowments, that can enter into a Philosophical Mind. So that even the position of our climate, the air, the influence of the heaven, the composition of the English blood; as well as the embraces of the Ocean, seem to joyn with the labours of the Royal Society, to render our Country, a Land of Experimental knowledge. And it is a good sign, that Nature will reveal more of its secrets to the English, than to others; because it has already furnish'd them with a Genius so well proportion'd, for the receiving, and retaining its mysteries.’[footnoteRef:23] [23:  Thomas Sprat, The History of the Royal Society, 1667, http://newark.rutgers.edu/~jlynch/Texts/sprat.html

Some one hundred and sixty years later God apparently still smiled upon the English as revealed in a sermon of the Reverend Whewell, master of Trinity College. “It is not to be doubted that this country has been invested with wealth and power, with arts and knowledge, with the sway of distant lands, and the mastery of the restless waters, for some great and important purpose in the government of the world. Can we suppose otherwise than that it is our office to carry civilization and humanity, peace and good government, and, above all, the knowledge of the true God, to the uttermost ends of the earth?” http://archive.org/stream/reportparliamen00britgoog#page/n6/mode/2up] 


[bookmark: Tyson1]When Edward Tyson, 1650-1708, dissected an infant chimpanzee in 1698 he opened up a new chapter of enquiry into our relationship with other primates.[footnoteRef:24] The difficulties Europeans had in accessing these animals is illustrated by the fact that it was not until 1795 that Geoffrey St. Hilaire and Cuvier were able to distinguish between chimpanzees and orang-utans. [24:  Pepys' 1661 observations of the first baboon brought to England reflected and perpetuated contemporary ignorance and speculation about the primates. “At the office all the morning and did business; by and by we are called to Sir W. Batten’s to see the strange creature that Captain Holmes hath brought with him from Guiny; it is a great baboon, but so much like a man in most things, that though they say there is a species of them, yet I cannot believe but that it is a monster got of a man and she-baboon. I do believe that it already understands much English, and I am of the mind it might be taught to speak or make signs.” http://www.pepysdiary.com/archive/1661/08/24/index.php] 


The remainder of this section examines lesser known aspects of the work of a number of famous Eighteenth Century scholarly gentlemen, Linnaeus, Kant, Hume, Smith, Blumenbach, etc., pioneers in areas such as taxonomy, philosophy, economics and anthropology. Many of these men speculated on the natural history of Mankind in an attempt to prove the reality of Monogenesis. Man’s ability to interbreed was evidence of monogenesis for Buffon and Kant, while Blumenbach disagreed with this criterion. Buffon and Blumenbach found agreement, however, in thinking that the Caspian area was the source of the real and natural colour of mankind. Linneaus and Cuvier were more interested in classification than explaining origins and there was increasing speculation that while species were immutable prototypes fashioned in the beginning by God, varieties, on the other hand were viewed as products of time, chance and circumstance. 

The unfortunate results of this speculation were the production of human hierarchies in which some, usually Europeans of a lighter skin colour, were advantageously placed at the top and others of different skin colour and physical appearance were at the bottom of a human hierarchy. Polygenesists argued that black skin colour was the Mark of Cain and that the land of Nod, to the east of Eden, where Cain found his wife and started a family, was evidence of a pre-Adamite Creation; thereby justifying their position as Christians and slave owners. For others, who maintained their belief in Monogenesis, it opened up the question of the White man’s rights and responsibilities for those who were coming under European dominion.[footnoteRef:25] [25:  Elizabeth McArthur on the 7th of March 1791 wrote to her friend, Bridget Kingdon, about the natives of New South Wales, implying that Aboriginal people and Europeans had a common ancestry thereby confirming Monogenesis. 
“Mr Dawes thinks they have a tradition of the Flood among them. They say one Man, and one Woman was sav’d”
Joy Hughes, The Journals and Letters of Elizabeth Macarthur 1789-1798, Elizabeth Farm Occasional Series, 1984.] 


[bookmark: Camper1]Petrus Camper, 1722-1789 was a Dutch anatomist and artist who used empirical methodology to explore God’s work in his other book, i.e., Nature. Camper used his work on facial angles to confirm the universalism of Monogenesis, but unfortunately the thrust of his work was lost and it became part of the bread and butter of nineteenth century racial discourse.

[bookmark: Linnaeus1]Carl Linnaeus, 1707-1778, is now best remembered for his taxonomy system, which introduced a new standard of classification by calling a species by two Latin names: the genus with the first letter in upper case, followed by the species, in lower case, e.g., Homo sapiens. His Systema Naturae: Creationis telluris est gloria Dei ex opere Naturae per Hominem solum, appeared between 1735 and 1758. Linnaeus typified the study of the Bible and God’s other work, Nature, by scientists of the Early Modern World. The preface to a late edition of Systema Naturae, demonstrated his belief in Natural Theology, an ancient Classical belief system described by St Augustine of Hippo in the 5th Century. He wrote: 

‘The Earth's creation is the glory of God, as seen from the works of Nature by Man alone. The study of nature would reveal the Divine Order of God's creation, and it was the naturalist's task to construct a ‘natural classification’ that would reveal this Order in the universe.’[footnoteRef:26] [26:  http://www.ucmp.berkeley.edu/history/linnaeus.html] 


Linnaeus was not an evolutionist. When he realised that hybridisation could produce new species of plants, he considered struggle and competition as being part of God’s plan for Creation and necessary to maintain the balance of nature. Evolution at this time was an unnoticed undercurrent; the real issues were Monogenesis and Polygenesis.

Linnaeus, while a pioneer of modern science also belonged very much in the tradition of European thinking. His three classifications, Animal, Vegetable and Mineral came from the Great Chain of Being. In 1751 he proposed that Homo sapiens could be divided into four categories, Americanus, Asiaticus, Africanus, and Europeanus Linnaeus was following traditional thinking in basing his classification on place of origin, i.e., the major land masses. Later Linnaeus added skin colour, humour and posture to the system. Each race accordingly had certain characteristics that were endemic to individuals belonging to it. Thus Native Americans were reddish, upright and choleric. Africans were black, phlegmatic and relaxed. Asians were sallow, melancholy and stiff. Europeans were white, sanguine and muscular. Linnaeus did not rank these groups in a hierarchy, but others did. It was this attribution of particular characteristics to racial groups that was to dangerously shape colonial relations in the centuries to come. Daniel Solander, a student of his, accompanied Cook on his voyage to NSW.

In Eighteenth Century Europe a number of oddities and human curiosities caught the imagination of the public and intellectuals like Linnaeus. Edward Lambert, the Porcupine Man and his son had the disfiguring dermatological disorder ichthyosis hystrix. Lambert was shown before the Royal Society of London in the 1750’s and travelled Europe. Peter the Wild Boy, found wandering naked on all fours in the woods of Hanover in 1725; and a wild girl in Champagne, France in 1731; raised speculation about whether their parentage was human, animal or demonic, and how humans acquired language. As a result of these discoveries Linnaeus created another classification, Homo ferus, which included Peter and the wild girl of Champagne. He also created Homo monstrosous, which included the Patagonian giant, the dwarf of the Alps, and the monorchid Hottentot. In 1763 he coined Homo anthropomorpha, a hotch potch of classically derived troglodytes, satyrs, hydras, and phoenixes that he claimed were actually ape-like creatures.[footnoteRef:27] [27:  http://en.wikipedia.org/wiki/Carolus_Linnaeus] 


The Scottish Enlightenment was a peculiar flourishing of intellectual thought that took place during what was essentially the culmination of the English colonisation of Scotland. Two key factors that underpinned this were Union with England in 1707 and the pioneering introduction of public education. The Scottish Enlightenment had a great bearing on the development of European thought.

[bookmark: Hume1]David Hume, 1711-1776, was an important figure in the Scottish Enlightenment. He is best known for his pioneering work as a philosopher, historian and free trade economist. His scepticism and empirical methodology had a strong influence on Adam Smith and others. 

His scepticism about explorers discovering anything new was remarkably prescient:

‘A traveler, returning from a far country, bring us an account of men, wholly different from any with whom we were ever acquainted; men, who were entirely divested of avarice, ambition, or revenge; who knew no pleasure but friendship, generosity, and public spirit; we should immediately, from these circumstances, detect the falsehood, and prove him a liar, with the same certainty as if he had stuffed his narration with stories of centaurs and dragons, miracles and prodigies.’[footnoteRef:28] [28:  David Hume, An Enquiry Concerning Human Understanding, 1748, http://www.mnstate.edu/gracyk/courses/phil%20101/Hume%20Section%20VIII.htm] 


Similarly in An Enquiry Concerning Human Understanding Hume’s commentary on the universal nature of human behaviour is remarkably modern in its nature:

‘It is universally acknowledged that there is a great uniformity among the actions of men, in all nations and ages, and that human nature remains still the same, in its principles and operations. The same motives always produce the same actions: the same events follow from the same causes. Ambition, avarice, self-love, vanity, friendship, generosity, public spirit: these passions, mixed in various degrees, and distributed through society, have been, from the beginning of the world, and still are, the source of all the actions and enterprises, which have ever been observed among mankind. Would you know the sentiments, inclinations, and course of life of the Greeks and Romans? Study well the temper and actions of the French and English:’[footnoteRef:29] [29:  David Hume, An Enquiry Concerning Human Understanding, 1748, http://www.gutenberg.org/dirs/etext06/7echu10.txt] 


Hume was no stranger to controversy in his lifetime, particularly in regard to religion. He suppressed some of his religious works till after his death and there is still some controversy whether he was an atheist[footnoteRef:30] or Deist.[footnoteRef:31] His essay Of National Characters first published in 1742 in Essays, Moral and Literary has attracted considerable controversy, then and now. Given Hume’s scepticism and apparent scholarship it is surprising that he should venture into the shallow waters of national characteristics, but he did. One notorious footnote is seen as an embarrassing lapse by some mainstream commentators, but among Afro-American scholars of slavery it is merely the tip of an iceberg. Eric Morton, author of Race and Racism in the Works of David Hume,[footnoteRef:32] provides interesting insights into the effects of Hume’s writings. Essentially Of National Characters promoted Polygenesis. Hume began by arguing that while nature produces variations in people; moral, or cultural factors, determine the national character. [30:  In Hume’s time an atheist was one did not believe in a Christian God, rather than someone who has no belief in any deity.]  [31:  Thomas Aikenhead was the last person to be hung in Scotland for blasphemy in 1697. Before that Edward Wightman was the last person to be burnt at the stake for heresy in England in 1612.]  [32:  http://www.africanphilosophy.com/vol1.1/morton.html] 


“’Where a number of men are united into one political body, the occasions of their intercourse must be so frequent, for defence, commerce, and government, that, together with the same speech or language, they must acquire a resemblance in their manners, and have a common or national character, as well as a personal one, peculiar to each individual. Now though nature produces all kinds of temper and understanding in great abundance, it does not follow, that she always produces them in like proportions, and that in every society the ingredients of industry and indolence, valour and cowardice, humanity and brutality, wisdom and folly, will be mixed after the same manner.’[footnoteRef:33] [33:  David Hume, Of National Characters, 1742, http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


Not surprisingly Hume rejected the argument that climate had any effect on national character.

‘If we run over the globe, or revolve the annals of history, we shall discover every where signs of a sympathy or contagion of manners, none of the influence of air or climate.’[footnoteRef:34] [34:  David Hume, Of National Characters, 1742, http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


However, whatever scholarship Hume aspired to disappeared in the following paragraph.

‘If the characters of men depended on the air and climate, the degrees of heat and cold should naturally be expected to have a mighty influence; since nothing has a greater effect on all plants and irrational animals. And indeed there is some reason to think, that all the nations, which live beyond the polar circles or between the tropics, are inferior to the rest of the species, and are incapable of all the higher attainments of the human mind. The poverty and misery of the northern inhabitants of the globe, and the indolence of the southern, from their few necessities, may, perhaps, account for this remarkable difference, without our having recourse to physical causes. This however is certain, that the characters of nations are very promiscuous in the temperate climates, and that almost all the general observations, which have been formed of the more southern or more northern people in these climates, are found to be uncertain and fallacious.’[footnoteRef:35] [35:  David Hume, Of National Characters, 1742, http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


In the footnote that followed the above paragraph, Hume speculated that not only did nature make an “original distinction” between “Negroes” and “whites” but also that “whites” were superior to all other species of men.

‘I am apt to suspect the negroes, and in general all the other species of men (for there are four or five different kinds) to be naturally inferior to the whites. There never was a civilized nation of any other complexion than white, nor even any individual eminent either in action or speculation. No ingenious manufactures amongst them, no arts, no sciences. On the other hand, the most rude and barbarous of the whites, such as the ancient GERMANS, the present TARTARS, have still something eminent about them, in their valour, form of government, or some other particular. Such a uniform and constant difference could not happen, in so many countries and ages, if nature had not made an original distinction betwixt these breeds of men. Not to mention our colonies, there are NEGROE slaves dispersed all over EUROPE, of which none ever discovered any symptoms of ingenuity; tho' low people, without education, will start up amongst us, and distinguish themselves in every profession. In JAMAICA indeed they talk of one negroe as a man of parts and learning; but 'tis likely he is admired for very slender accomplishments, like a parrot, who speaks a few words plainly.’[footnoteRef:36] [36:  David Hume, Of National Characters, 1742, 
http://www.econlib.org/library/LFBooks/Hume/hmMPL50.html#Variant%20Readings] 


Hume amended the footnote for the 1753-54 edition by replacing the first two sentences with the following and left the rest of the footnote unaltered. It is highly likely that Hume did not understand the issues he was dealing with.

‘I am apt to suspect the negroes to be naturally inferior to the whites. There scarcely ever was a civilized nation of that complexion, nor even any individual eminent either in action or speculation.’[footnoteRef:37] [37:  David Hume, Essays and Treatises on Several Subjects, London and Edinburgh, 1753-54, http://www.econlib.org/library/LFBooks/Hume/hmMPL50.html#Variant%20Readings] 


Not unsurprisingly Hume claimed a special position for the English.

‘We may often remark a wonderful mixture of manners and characters in the same nation, speaking the same language, and subject to the same government: And in this particular the ENGLISH are the most remarkable of any people, that perhaps ever were in the world. Nor is this to be ascribed to the mutability and uncertainty of their climate, or to any other physical causes; since all these causes take place in the neighbouring country of SCOTLAND, without having the same effect.’[footnoteRef:38] [38:  David Hume, Of National Characters, 1742.
http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


In a similar vein he proceeded to make sweeping statements about Jews, Armenians, Turks and Greeks.

‘Where any set of men, scattered over distant nations, maintain a close society or communication together, they acquire a similitude of manners, and have but little in common with the nations amongst whom they live. Thus the JEWS in EUROPE, and the ARMENIANS in the east, have a peculiar character; and the former are as much noted for fraud, as the latter for probity.[footnoteRef:39] [39:  David Hume, Of National Characters, 1742, http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


The manners of a people change very considerably from one age to another; either by great alterations in their government, by the mixtures of new people, or by that inconstancy, to which all human affairs are subject. The ingenuity, industry, and activity of the ancient GREEKS have nothing in common with the stupidity and indolence of the present inhabitants of those regions.[footnoteRef:40] [40:  David Hume, Of National Characters, 1742, http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


Where any accident, as a difference in language or religion, keeps two nations, inhabiting the same country, from mixing with each other, they will preserve, during several centuries, a distinct and even opposite set of manners. The integrity, gravity, and bravery of the TURKS, form an exact contrast to the deceit, levity, and cowardice of the modern GREEKS.’[footnoteRef:41] [41:  David Hume, Of National Characters, 1742, http://www.econlib.org/library/LFBooks/Hume/hmMPL21.html#Part%20I,%20Essay%20XXI,%20OF%20NATIONAL%20CHARACTERS] 


[bookmark: Wesley1]The Church in England in the Eighteenth Century was beset by a number of issues. As the established church, it saw itself as embracing many of the principles of the early reform movement, while also maintaining itself as the unbroken continuation of the apostolic and later mediaeval universal church. In the early part of the century the church was in a state of confusion over the conflict between a Catholic hereditary monarch and a Protestant claimant chosen by parliament. Certainly, as has been observed elsewhere, the Anglican Church in the Eighteenth Century was not the stuff of martyrs. The diversity of Enlightenment thought challenged many aspects of Anglican belief. This was manifested among many of the upper classes in a growing interest in Deism and may well explain why Governor Phillip was authorised to enforce religious observance but not to establish the Anglican Church in NSW. Others, like John Wesley, 1703-1791, were alarmed at what they saw as a drift away from the literal truth of the Bible. A minister within the Anglican Church, Wesley’s application of method and reason to his studies, gave rise to the term Methodism. His energy galvanised the Evangelical movement from 1740 onwards, particularly amongst the lower classes. Key features of this movement were:
· an emphasis on the Bible as a revelation of God’s truth;
· a focus on Christ’s redeeming sacrifice;
· salvation through faith; 
· missionary and evangelical work, particularly penal reform and the abolition of slavery, two of the great social justice movements of the eighteenth and nineteenth centuries, both of which affected the nature of British settlement in NSW. 

[bookmark: Voltaire1]Voltaire, 1694-1778, was a prolific writer whose attacks on individuals and institutions required frequent changes of address across Europe. While his belief in Deism was based on reason and a rejection of what he saw as the human hand in Christianity some of his polemics may have been shaped by personal experience, e.g., his anti-Semitism may have been based on personal experience and his attitude towards Negroes may have been shaped by his investment in slave trading. Needless to say he did not visit Africa or the Americas.

As I have not as yet been able to find the original sources or adequate translations, I have drawn the following quotes from http://en.wikiquote.org/wiki/Talk:Voltaire, and
http://www.quodlibet.net/foutz-racism.shtml.

In his 1754, Essai sur les moeurs, he identified “the White, the Negros, the Albinos, Hottentots, the Lapps, the Chinese, the Americans,” to be entirely different races and he projected a linear development of mankind from "savagery" to "civilization". 

Voltaire separated Negroes from the rest of humanity and placed them alongside animals and basically fit only for slavery.

‘I see monkeys, elephants, negroes, who all seem to have some gleam of an imperfect reason. They have a language that I do not hear, and all their actions appear to also refer to a certain end. If I judged things by the first effect they make on me, I would have the leaning one to believe that of all these beings it is the elephant which is the reasonable animal.[footnoteRef:42] [42:  Voltaire, Traité de Métaphysique, 1734, http://en.wikiquote.org/wiki/Talk:Voltaire] 


The race of the Negroes is a species of men different from ours … we can say that if their intelligence is not from another species of our understanding, she is much lower. They are not able of a great attention, they combine little and do not appear made nor for the advantages, nor for the abuses of our philosophy. They are originate from this part of Africa like the elephants and the monkeys; they think they are born in Guinea to be sold to the whites and to serve them. —[footnoteRef:43] [43:  Voltaire, Essai sur les mœurs (1756) Tome 16, pages 269–270, http://en.wikiquote.org/wiki/Talk:Voltaire] 


I see men who appear superior to me than these negroes, as these negroes are it with the monkeys, and as the monkeys are it with oysters and other animals of this species.’[footnoteRef:44] [44:  Voltaire, Traité de Métaphysique, 1734, http://en.wikiquote.org/wiki/Talk:Voltaire] 


In his speculations on the origins of these racial differences Voltaire took a swipe at both the Scriptures and Monogenesis. 

‘It is a serious question among them whether [the Africans] are descended from monkeys or whether the monkeys come from them. Our wise men have said that man was created in the image of God. Now here is a lovely image of the Divine Maker: a flat and black nose with little or hardly any intelligence. A time will doubtless come when these animals will know how to cultivate the land well, beautify their houses and gardens, and know the paths of the stars: one needs time for everything.’[footnoteRef:45] [45:  Voltaire, Lettres d' Annabed, OC, 21, p.462, http://www.quodlibet.net/foutz-racism.shtml] 


‘The nature subordinated to this principle these various degrees and these characters of the nations, that we seldom sees change. It is by there that the Negroes are the slaves of the other men. We buy them on the coasts of Africa like animals.’[footnoteRef:46] [46:  Voltaire, Essai sur les mœurs (1756), http://en.wikiquote.org/wiki/Talk:Voltaire] 


Certainly Voltaire did not subscribe to the degenerative affects of climate for producing the inferiority of Negroes, suggesting an entirely different form of Polygenesis.

‘Their round eyes, their flat nose, theirs lips always thick, their differently-shaped ears, the wool of their head, the measure itself of their intelligence, puts between them and other species of human prodigious differences. And that which shows that they do not owe this difference to their climate, it is that Negroes, transported in the coldest countries, there produce animals of their species, and that the mulattos are only a bastard race of a Black man and of a White woman, or of a White man and of a Black woman.[footnoteRef:47] [47:  Voltaire, Essai sur les mœurs (1756) Tome 1, page 7, http://en.wikiquote.org/wiki/Talk:Voltaire] 


It is not improbable that in the hot countries monkeys subjugated girls. Herodotus, in the Book II, said that during his trip in Egypt there was a woman who publicly coupled herself with a goat in the province of Mendès ... It is thus necessary that these couplings were common; and until one is better cleared up, it is to be supposed that monsterous species have been born from these abominable loves. But if they existed, they could not influence mankind; and, similar to the mules, who do not generate, they could not denature the other races.’[footnoteRef:48] [48:  Voltaire, Essai sur les mœurs (1756) Tome 1, page 8, http://en.wikiquote.org/wiki/Talk:Voltaire] 


His views on Native Americans were similar to those he expressed about First People Africans.

‘All the rest of this vast continent [of America] was shared, and still is, by small societies to whom the arts are unknown. All these peoples live in huts; they wear the skin of animals in cold climates, and go nearly naked in the temperate ones. Some feed from hunting, others on roots that they knead. They have not seeked another way of life, because one does not desire that which one does not know. Their industry has been unable to go beyond their urgent needs. Samoyèdes, Lapps, habitants of the north of Siberia, those of Kamtschatka, are even less advanced than the people of the America. Most of the Negroes, all Kaffirs, are plunged in the same stupidity, and they will stagnate a long time.’[footnoteRef:49] [49:  Voltaire, Essai sur les mœurs (1756) Tome 1, page 11, http://en.wikiquote.org/wiki/Talk:Voltaire] 


[bookmark: Vattel1]Emmerich de Vattel, 1714-1767, was a Swiss philosopher, diplomat and legal expert, still widely regarded as a pioneer of modern international law. The following extract, Paragraph 81 The cultivation of the soil a natural obligation, is from Chapter Seven of his best known work, The Law of Nations or the Principles of Natural Law applied to the Conduct and Affairs of Nations and Sovereigns, which was translated into English in 1759. Interestingly placed mankind within the law of nature, i.e., universal and determined by reason, rather than the law of God. This extract is of particular importance because Vattel qualified the right of settlers to dispossess the original inhabitants.

‘The cultivation of the soil deserves the attention of the government, not only on account of the invaluable advantages that flow from it, but from its being an obligation imposed by nature on mankind. The whole earth is destined to feed its inhabitants; but this it would be incapable of doing if it were uncultivated. Every nation is then obliged by the law of nature to cultivate the land that has fallen to its share; and it has no right to enlarge its boundaries, or have recourse to the assistance of other nations, but in proportion as the land in its possession is incapable of furnishing it with necessaries. Those nations (such as the ancient Germans, and some modern Tartars) who inhabit fertile countries, but disdain to cultivate their lands and choose rather to live by plunder, are wanting to themselves, are injurious to all their neighbours, and deserve to be extirpated as savage and pernicious beasts. There are others, who, to avoid labour, choose to live only by hunting, and their flocks. This might, doubtless, be allowed in the first ages of the world, when the earth, without cultivation, produced more than was sufficient to feed its small number of inhabitants. But at present, when the human race is so greatly multiplied, it could not subsist if all nations were disposed to live in that manner. Those who still pursue this idle mode of life, usurp more extensive territories than, with a reasonable share of labour, they would have occasion for, and have, therefore, no reason to complain, if other nations, more industrious and too closely confined, come to take possession of a part of those lands. Thus, though the conquest of the civilized empires of Peru and Mexico was a notorious usurpation, the establishment of many colonies on the continent of North America might, on their confining themselves within just bounds, be extremely lawful. The people of those extensive tracts rather ranged through than inhabited them.’[footnoteRef:50] [50:  Emmerich de Vattel, The Law of Nations or the Principles of Natural Law applied to the Conduct and Affairs of Nations and Sovereigns, 1758, http://www.constitution.org/vattel/vattel_01.htm] 


[bookmark: kant1]Immanuel Kant, 1724-1804, German philosopher, is considered by many to be the great moral philosopher of the Enlightenment. Immanuel Kant’s theory of race formation occupies a mid ground between the environmental theory and the random variation and selection approach. He agreed with Buffon that genetic relationships were the key to natural history and that mankind were one related group, however, he was interested in the idea of classification and used skin colour as the basis of his classification system. He argued that this was the one characteristic that was inherited from generation to generation and would be blended between the races. He argued that there were four basic skin colours, the white of the North European, the copper red of American Indian, the Black of the Senegambian, and the olive yellow of the oriental Indian. Each of these skin colours tended to predominate in particular regions and he came to the conclusion that hey corresponded with four racial groups.

His position differed from the Polygenesists in that he argued that the four different races sprung from the one common stock. Kant explained racial differences by claiming that our ancestors had a fund of four germs, essences or seeds each of which was present at creation. These essences were not a blueprint, but an algorithm, carrying a rule to allow a reaction to changing circumstances. 

Despite his attempt at a middle position he fell prey to racial stereotyping, as shown in the following excerpt from his essay, Observations on the Feeling of the Beautiful and the Sublime (1764).

‘If we cast a fleeting glance over the other parts of the world, we find the Arab the noblest man in the Orient, yet of a feeling that degenerates very much into the adventurous. He is hospitable, generous, and truthful; yet his narrative and history and on the whole his feeling are always interwoven with some wonderful thing. His inflamed imagination presents things to him in unnatural and distorted images, and even the propagation of his religion was a great adventure. If the Arabs are, so to speak, the Spaniards of the orient, similarly the Persians are the French of Asia. They are good poets, courteous and of fairly fine taste. They are not such strict followers of Islam, and they permit to their pleasure-prone disposition a tolerably mild interpretation of the Koran. The Japanese could in a way be regarded as the Englishmen of this part of the world, but hardly in any other quality than their resoluteness -- which degenerates into the utmost stubbornness -- their valour, and disdain of death. For the rest, they display few signs of a finer feeling. The Indians have a dominating taste of the grotesque, of the sort that falls into the adventurous. Their religion consists of grotesqueries. Idols of monstrous form, the priceless tooth of the mighty monkey Hanuman, the unnatural atonements of the fakirs (heathen mendicant friars) and so forth are in this taste. The despotic sacrifice of wives in the very same funeral pyre that consumes the corpse of the husband is hideous excess. What trifling grotesqueries do the verbose and studied compliments of the Chinese contain! Even their paintings are grotesque and portray strange and unnatural figures such as are encountered nowhere in the world. They also have the venerable grotesqueries because they are of very ancient custom, and no nation in the world has more of these than this one.

The Negroes of Africa have by nature no feeling that rises about the trifling. Mr. Hume challenges anyone to cite a single example in which a Negro has shown talents, and asserts that among the hundreds of thousands of black who are transported elsewhere from their countries, although many of them have even been set free, still not a single one was every found who presented anything great in art or science or any other praiseworthy quality, even though among the whites some continually rise aloft from the lowest rabble, and through superior gifts earn respect in the world. So fundamental is the difference between these two races of man, and it appears to be as great in regard to mental capacities as in colour. The religion of fetishes so widespread among them is perhaps a sort of idolatry that sinks as deeply into the trifling as appears to be possible to human nature. A bird's feather, a cow's horn, a conch shell, or any other common object, as soon as it becomes consecreated by a few words, is an object of veneration and of invocation in swearing oaths. The blacks are very vain but in the Negro's way, and so talkative that they must be driven apart from each other with thrashings.

Among all savages there is no nation that displays so sublime a mental character as those of North America. They have a strong feeling for honour, and as in quest of it they seek wild adventures hundreds of miles abroad, they are still extremely careful to avert the least injury to it when their equally harsh enemy, upon capturing them, seeks by cruel pain to extort cowardly groans from them. The Canadian savage, moreover, is truthful and honest. The friendship he establishes is just as adventurous and enthusiastic as anything of that kind reported from the most ancient and fabled times. He is extremely proud, feels the whole worth of freedom, and even in his education suffers no encounter that would let him feel a low subservience. Lycurgus probably gave statutes to just such savages; and if a lawgiver arose among those Six Nations, one would see a Spartan republic rise in the New World; for the undertaking of the Argonauts is little different from the war parties of these Indians, and Jason excels Attakakullakulla in nothing but the honour of a Greek name. All these savages have little feeling for the beautiful in moral understanding, and the generous forgiveness of an injury, which is at once noble and beautiful, is completely unknown as a virtue among the savages, but rather is disdained as a miserable cowardice. Valour is the greatest merit of the savage and revenge his sweetest bliss. The remaining natives of this part of the world show few traces of a mental character disposed to the finer feelings, and an extraordinary apathy constitutes the mark of this type of race.

If we examine the relation of the sexes in these parts of the world, we find that the European alone has found the secret of decorating with so many flowers the sensual charm of a mighty inclination and of interlacing it with so much morality that he has not only extremely elevated its agreeableness but also made it very decorous. The inhabitant of the Orient is of a very false taste in this respect. Since he has no concept of the morally beautiful which can be united with this impulse, he loses even the worth of the sensuous enjoyment, and his harem is a constant source of unrest. He thrives on all sorts of amorous grotesqueries, among which the imaginary jewel is only the foremost, which he seeks to safeguard above all else, whose whole worth consists only in smashing it, and of which one in our part of the world generally entertains much malicious doubt -- and yet to whose preservation he makes use of very unjust and often loathsome means. Hence there a woman is always in a prison, whether she may be a maid, or have a barbaric, good-for-nothing and always suspicious husband. In the lands of the black, what better can one expect than what is found prevailing, namely the feminine sex in the deepest slavery? A despairing man is always a strict master over anyone weaker, just as with us that man is always a tyrant in the kitchen who outside his own house hardly dares to look anyone in the face. Of course, Father Labat[footnoteRef:51] reports that a Negro carpenter, whom he reproached for haughty treatment toward his wives, answered: ‘You whites are indeed fools, for first you make great concessions to your wives, and afterward you complain when they drive you mad.’ And it might be that there were something in this which perhaps deserved to be considered; but in short, this fellow was quite black from head to foot, a clear proof that what he said was stupid.’[footnoteRef:52] [51:  Father Labat was a French missionary priest in Barbados in the Eighteenth Century.]  [52:  Immanuel Kant, Observations on the Feeling of the Beautiful and the Sublime (1764), www.public.asu.edu/~jacquies/kant-observations.htm] 


Kant is seen as a bridge between the rationalist and empiricist traditions. He is seen as the last great philosopher of the Enlightenment and a transition between that age and modern times. In Critique of Pure Reason, 1801 he argued that because of the way we think, we cannot be certain if there is or is not a God, but for the sake of society and morality it is best to believe. 

In his Commentaries on the Laws of England, 1765 Sir William Blackstone, 1723-1780, explored the place of British law in the newly acquired colonies and the question of who had the authority to change the laws of the colony. In describing the different ways in which colonies or plantations had been acquired, Blackstone probably drew upon Grotius: “these rights are founded upon the law of nature, or at least upon that of nations”. 

'Plantations, or colonies in distant countries, are either such where the lands are claimed by right of occupancy only, by finding them desert and uncultivated, and peopling them from the mother country; or where, when already cultivated, they have been either gained by conquest, or ceded to us by treaties. And both these rights are founded upon the law of nature, or at least upon that of nations. But there is a difference between these two species of colonies, with respect to the laws by which they are bound. For it is held, that if an uninhabited country be discovered and planted by English subjects, all the English laws are immediately there in force. For as the law is the birthright of every subject, so wherever they go they carry their laws with them. But in conquered or ceded countries, that have already laws of their own, the king may indeed alter and change those laws; but, till he does actually change them, the ancient laws of the country remain, unless such as are against the law of God, as in the case of an infidel country’.[footnoteRef:53] [53:  http://www.nfsa.gov.au/digitallearning/mabo/info/williamBlackstone.htm ] 


Blackstone did not use the term “terra nullius”; it was not until 1772 that the overarching term, “res nullius”, appeared in an English work. However, the impact of Locke and Vattel can be seen in his reasoning. 

In the 1971 case, Milirrpum versus Nabalco Pty Ltd and The Commonwealth of Australia, Justice Blackburn argued that: “There is a distinction between settled colonies, where the land, being desert and uncultivated, is claimed by right of occupancy, and conquered or ceded colonies. The words ‘desert and uncultivated’ are Blackstone’s own; they have always been taken to include territory in which live uncivilized inhabitants in a primitive state of society. The difference between the laws of the two kinds of colony is that in those of the former kind all the English laws which are applicable to the colony are immediately in force there upon its foundation. In those of the latter kind, the colony already having law of its own, that law remains in force until altered.”[footnoteRef:54] [54:  http://www.alrc.gov.au/publications/5.%20Recognition%20of%20Aboriginal%20Customary%20Laws%20at%20Common%20Law%3A%20The%20Settled%20Colony%20Debate/se ] 


This was a huge leap upon Blackburn’s part. Probably the only settlement of “desert and uncultivated” places took place in the Pacific over a thousand years ago. Modern settler societies, such as the Americas, South Africa, New South Wales, New Zealand and Israel, have never been in “desert and uncultivated” lands. There was always someone there beforehand and it is also inappropriate to describe them as “uncivilized inhabitants in a primitive state of society”. 

Nor is it appropriate to assume that Blackstone dismissed the proprietal rights of hunters, gatherers and herders. “For, by the law of nature and reason, he who first began to use it, acquired therein a kind of transient property, that lasted so long as he was using it, and no longer:  or, to speak with greater precision, the right of possession continued for the same time only that the act of possession lasted.” However, the conclusion of the paragraph did not auger well for the original owners: “but the instant that he quitted the use or occupation of it, another might seize it without injustice”. [footnoteRef:55] [55:  https://ebooks.adelaide.edu.au/b/blackstone/william/comment/book2.1.html 
] 


[bookmark: Buffon1]Georges-Louis-Leclerc, 1707-1788, was born into a French aristocratic family and became the Comte-de-Buffon in 1773. He is well known for his work in the natural sciences, mathematics and astronomy. In the natural sciences he is best remembered for Histoire Naturelle, Générale et Particulière, 1749-1778, a massive work about the natural world. Buffon was disturbed not only by the compartmentalisation of the Great Chain, but also by Linneaus’ taxonomy which he felt limited scholarship. Like many other scholars of the time, Buffon struggled to reconcile his religion with the what he saw in the world around him. One solution for Buffon was to suggest that man had been created in all his fullness by God, whereas the plants and animals had their own creation and had subsequently changed, i.e., evolution for one but not the other. In the Chapter on Of Animals Common to Both Continents Buffon explored similarities and differences between animals and plants in the Old and New Worlds. He claimed that plants improved or degenerated after moving away from the point of creation, i.e., he was speculating about evolution. These arguments he extended to animals, including First People. His arguments would provide justification for the ruthless exploitation of the new worlds being discovered by the Europeans. What the following paragraphs clearly demonstrate is the twisted convolution of thought by which any landscape apart from their treeless and cultivated plots, i.e., forest, jungle and great river become a “empty and desert state of nature”. It is highly likely that when Cook and Banks encountered the forests, exotic fauna and First Peoples of New Holland, that their thinking was strongly influenced by Buffon. There is also a strong likelihood that Joseph Banks’ frequent usage of the term “Indians” reflects Buffon’s influence. 

‘In this New World, therefore, there is some combination of elements and other physical causes, something that opposes the amplification of animated Nature: There are obstacles to the development, and perhaps to the formation of large germs. Even those which, from the kindly influences of another climate, have acquired their complete form and expansion, shrink and diminish under a niggardly sky and an unprolific land, thinly peopled with wandering savages, who, instead of using this territory as a master, had no property or empire; and, having subjected neither the animals nor the elements, nor conquered the seas, nor directed the motions of rivers, nor cultivated the earth, held only the first rank among animated beings, and existed as a creature of no consideration in Nature, a kind of weak automaton, incapable of improving or seconding her intentions. She treated them rather like a stepmother than a parent, by refusing them the invigorating sentiment of love, and the strong desire of multiplying their species. For, though the American savage be nearly of the same stature with men in polished societies; yet this is not a sufficient exception to the general contraction of animated Nature throughout the whole Continent. In the savage, the organs of generation are small and feeble. He has no hair, no beard, no ardour for the female. Though nimbler than the European, because more accustomed to running, his strength is not so great. His sensations are less acute; and yet he is more timid and cowardly. He has no vivacity, no activity of mind. The activity of his body is not so much an exercise or spontaneous motion, as a necessary action produced by want. Destroy his appetite for victuals and drink, and you will at once annihilate the active principle of all his movements: He remains in stupid repose, on his limbs or couch, for whole days. It is easy to discover the cause of the scattered life of savages, and of their estrangement from society. They have been refused the most precious spark of Nature’s fire: They have no ardour for women, and, of course, no love to mankind. Unacquainted with the most lively and most tender of all attachments, their other sensations of this nature are cold and languid. Their love to parents and children is extremely weak. The bonds of the most intimate of all societies, that of the same family, are feeble; and one family has no attachment to another. Hence no union, no republic, no social state, can take place among them. The physical cause of love gives rise to the morality of their manners. Their heart is frozen, their society cold, and their empire cruel. They regard their females as servants destined to labour, or as beasts of burden, whom they load unmercifully with the produce of their hunting, and oblige, without pity or gratitude, to perform labours which often exceed their strength. They have few children, and pay little attention to them. Every thing must be referred to the first cause: They are indifferent, because they are weak; and this indifference to the sex is the original stain which disgraces Nature, prevents her from expanding, and, by destroying the germs of life, cuts the root of society.’[footnoteRef:56] [56:  Georges-Louis-Leclerc, Histoire naturelle, générale et particulière, Volume 5, 1766, http://faculty.njcu.edu/fmoran/vol5common.htm] 


Buffon then extends the same twisted logic to speculate what the affect of European colonisation would be on the stunted New World deserts.

‘Hence every circumstance indicates that the Americans are new men, or rather men who had been so long separated from their original country, that they had lost every idea of the part of the world from which they had issued; that the greatest part of the continent of America was new land, still untouched by the hand of man, and in which Nature had not time sufficient to accomplish her plans, or to unfold the whole extent of her productions; that the men are cold, and the animals small, because the ardour of the former, and the magnitude of the latter, depend upon the salubrity and heat of the air; and that, some centuries hence, when the lands are cultivated, the forest cut down, the courses of the rivers properly directed, and the marshes drained, this same country will become the most fertile, the most wholesome, and the richest in the whole world, as it is already in all the parts which have experienced the industry and skill of man. We mean not, however, to conclude, that large animals would then be produced. The tapir and cabiai will never acquire the magnitude of the elephant or hippopotamus. But the animals transported thither will no longer diminish, as they have formerly done. Man will gradually fill up the vacuities in these immense territories, which were perfect deserts when first discovered.’[footnoteRef:57] [57:  Georges-Louis-Leclerc, Histoire naturelle, générale et particulière, Volume 5, 1766, http://faculty.njcu.edu/fmoran/vol5common.htm] 


The following extract shows that Leclerc attributes the differences between the Old and New World to differences in temperature and moisture. This points to the inadequacy of reason and logic attempting to explain the human condition outside of a scientific framework. It also well illustrates the unpreparedness of Europeans for the forests of the New World, which were literally beyond their memory or comprehension.

‘in the New Continent, the heat must be greatly inferior to that of the Old; and I shall now show, that there is likewise a greater degree of moisture in America. The mountains, being the highest upon the globe, and being opposed to the direction of the east wind, stop and condense all the aerial vapours, and, of course, give rise to an infinite number of springs, which, by uniting, soon form the greatest rivers in the world. Hence in the New Continent, there are more running waters, in proportion to the extent of territory, than in the Old; and this quantity of water is greatly increased for want of proper drains or outlets. The natives having neither stopped the torrents, nor directed the rivers, nor drained the marshes, the stagnating waters cover immense tracts of land, augment the moisture of the air, and diminish its heat. Besides, as the earth is everywhere covered with trees, shrubs, and gross herbage, it never dries. The transpiration of so many vegetables, pressed close together, produce immense quantities of moist and noxious exhalations. In these melancholy regions, Nature remains concealed under her old garments, and never exhibits herself in fresh attire; being neither cherished nor cultivated by man, she never opens her fruitful and beneficent womb. Here the Earth never saw her surface adorned with those rich crops, which demonstrate her fecundity, and constitute the opulence of polished nations. In this abandoned condition, every thing languishes, corrupts, and proves abortive. The air and the earth, overloaded with humid and noxious vapours, are unable either to purify themselves, or to profit by the influences of the Sun, who darts in vain his most enlivening rays upon this frigid mass, which is not in a condition to make suitable returns to his ardour. Its powers are limited to the production of moist plants, reptiles, and insects, and can only afford nourishment to cold men and feeble animals.

The scarcity of men, therefore, in America, and most of them living like brutes, is the chief cause why the earth remains in a frigid state, and is incapable of producing the active principles of Nature. To expand the germs of the largest quadrupeds, and to enable them to grow and multiply, requires all the activity which the sun can give to a fertile earth. It is for the opposition reason, that insects, reptiles, and all the animals which wallow in the mire, whose blood is watery, and which multiply in corruption, are larger and more numerous in the low, moist, and marshy lands of the New Continent.’[footnoteRef:58] [58:  Georges-Louis-Leclerc, Histoire naturelle, générale et particulière, Volume 5, 1766, http://faculty.njcu.edu/fmoran/vol5common.htm] 


The next extract is of interest because it shows Leclerc’s inability to accept Spanish descriptions of the New World that did not fit within the framework of his thinking about the way things ought to be. The possibility that European diseases may have had a catastrophic effect upon these populations appears not have occurred to him.

‘The first historians of the Spanish conquest, to augment the glory of their arms, have exaggerated prodigiously the number of the enemies they had to encounter. Can these historians persuade any man of sense, that there were millions of inhabitants in Cuba and St Domingo, when, at the same time, there was neither a monarchy, a republic, nor hardly any society among them; and that, in these two large adjacent islands, and at no great distance from the continent, there were only five species of quadrupeds, the largest of which exceeded not the size of a squirrel or a rabbit? Nothing can be a stronger proof of the empty and desert state of nature in those new lands.’[footnoteRef:59] [59:  Georges-Louis-Leclerc, Histoire naturelle, générale et particulière, Volume 5, 1766, http://faculty.njcu.edu/fmoran/vol5common.htm] 


The Catholic Church in France condemned Les époques de la nature, 1778, not because of any failure in logic or reason but because Buffon suggested that the earth was at least 70,000 years old which conflicted with Bishop Usher’s date of Creation in 4004 BC. He also denied the universal nature of the flood, claiming that animals have evolved features rather than being the result of spontaneous creation.

The old Roman traditions of “res nullius”, “terra nullius” and “ferae bestiae”, i.e., all things that are unowned or unoccupied become the property of the occupier or holder began to reappear in the Eighteenth Century. Curiously it began to appear first in English translations of European works. It first appeared in the footnotes added by the English editor to his translation of Pudendorf’s 1735 Duty of Man. Res Nullius first appeared in English in John Taylor’s 1772 Summary of Roman Law: “Things that lie in common; parts of the world not yet discovered, animals not claimed.” “(P)arts of the world not yet discovered “ was Taylor’s addition.[footnoteRef:60] Taylor’s work appeared two years after Cook took possession of NSW. [60:  pages 259-60, Andrew Fitzmaurice, Sovereignty, Property and Empire, Cambridge, 2014, https://books.google.com.au/books?id=hWanBAAAQBAJ&pg=PA257&dq  ] 


[bookmark: Monboddo1]James Burnett, Lord Monboddo, 1714-1799, was an eccentric, Scottish judge, scholar, colleague of David Hume and an intellectual precursor to Darwin. He was deeply religious and saw God as the prime creator, very much in the sense of Aristotle and it should be noted that he did not agree with Newton’s speculations on the nature of God’s role. Through his analysis of First People languages (Native American and Tahitian) he conceptualised ideas of natural selection and evolution, i.e., that the development of language reflected the social development of Mankind. This was revolutionary thought for the time because Genesis gave the sense that Man and Woman were created fully formed. Monboddo was not disturbed by this criticism because Genesis to Monboddo was an allegory. In 1789 he came to the conclusion that mankind had a single point of origin, somewhere east of Europe. He was embroiled in controversy with Buffon over the issue of man’s relationship with the higher primates. Buffon argued for separate creations, while Monboddo argued for a closer connection. In 1772 he met with Joseph Banks and Daniel Solander and quizzed them about the First People they encountered on Cook’s first circumnavigation. This encounter is recorded in Samuel Johnson’s letter to Hester Thrale, 25 August 1773:

‘We traveled towards Aberdeen, another University, and in the way we dined at Lord Monbodo’s, the Scottish Judge who has lately written a strange book about the origin of Language,[footnoteRef:61] in which he traces Monkeys up to Men, and says that in some countries the human Species have tails like other beasts. He enquired for these longtailed Men of Banks, and was not well pleased, that they had not been found in all his peregrinations.’[footnoteRef:62] [61:  Of the Origin and Progress of Language, 1773-92.]  [62:  Bruce Redford (ed), The Letters of Samuel Johnson, Oxford University Press, 1992.
http://books.google.com/books?id=vb5F4XUgHAEC&pg=PA57&lpg=PA57&dq=johnson+monboddo+monkeys&source=web&ots=_o2I7fXuFE&sig=4zuZMMDfQ_w-2VvdxlSBUuCKD2k] 


A similar conversation between Monboddo and James Cook about the supposed monkey-like qualities of First Peoples took place at a dinner hosted by Sir John Pringle, President of the Royal Society in 1776.[footnoteRef:63]  [63:  http://72.14.253.104/search?q=cache:2NSU4uxYsK8J:contentdm.lib.byu.edu/PacificStudies/image/96846221792004_vol_19_no_3.pdf+%22James+Cook%22+%2B+Pringle+%2B+dinner+%2B+Boswell&hl=en&ct=clnk&cd=8&gl=au] 


Probably because of his strong religious convictions Monboddo could not bring himself to say that man and the apes had common ancestors. 

While many of his readers were attracted by the uniqueness and sensationalism of his ideas Monboddo was not taken seriously at the time because of his eccentricity.[footnoteRef:64] In describing the acquisition of language Monboddo drew comparisons between the wild girl of Champagne, captured in 1731, and orang-outangs, who:  [64:  In 1773 Boswell recorded the following conversation with Samuel Johnson. There are other similar comments by Johnson: “On the 30th of September we dined together at the Mitre. I attempted to argue for the superior happiness of the savage life, upon the usual fanciful topicks. JOHNSON. 'Sir, there can be nothing more false. The savages have no bodily advantages beyond those of civilised men. They have not better health; and as to care or mental uneasiness, they are not above it, but below it, like bears. No, Sir; you are not to talk such paradox: let me have no more on't. It cannot entertain, far less can it instruct. Lord Monboddo, one of your Scotch Judges, talked a great deal of such nonsense. I suffered him; but I will not suffer you.' BOSWELL. 'But, Sir, does not Rousseau talk such nonsense?' JOHNSON. 'True, Sir, but Rousseau knows he is talking nonsense, and laughs at the world for staring at him.' BOSWELL. 'How so, Sir?' JOHNSON. 'Why, Sir, a man who talks nonsense so well, must know that he is talking nonsense. But I am afraid, (chuckling and laughing,) Monboddo does not know that he is talking nonsense.”
Boswell, Life Of Johnson, Vol. 2, http://infomotions.com/etexts/gutenberg/dirs/etext05/7jhn210.htm] 


‘want therefore nothing in order to speak, but instruction or example, which the savages who invented the first languages likewise wanted. For, as it is well known, savages are very indolent, at least with respect to any exercise of the mind, and are hardly excited to action by any curiosity, or desire of learning.’[footnoteRef:65] [65:  Lord Monboddo (James Burnett), Of the Origin and Progress of Language (Edinburgh: J. Balfour, 1774), 1:191, 195, http://www.feralchildren.com/en/pager.php?df=douthwaite1994&pg=13] 


While Monboddo and Buffon may have been exciting pioneers in the field of evolution, their works only belittled the image of First People in European minds and weakened perceptions of the universal nature of the human condition. This perception was only to be reinforced by other more partisan contemporary writers.

[bookmark: Long1]Edward Long, 1734-1813, came from a family of the Jamaican planter elite and was Lieutenant-governor there. In 1774 he published his three volume History of Jamaica, in which he argued that the Negro slaves shared with their African brethren no redeeming qualities, as proved by their failure to display any improvement despite several centuries of colonisation and integration into European society through slavery. He justified this argument by drawing upon the Great Chain of Being and Buffon’s speculation about man and a possible connection with the apes, to argue that the African Negroes were a separate species betwixt apes and humans;[footnoteRef:66] living between the European race who lived in Eurasia and the Americas, and the Orang-utan race who lived in Madagascar, the East Indies and New Zealand.  [66:  http://www.understandingrace.org/history/science/one_race.html] 


[bookmark: Kames1]Henry Home, Lord Kames, 1696 – 1782, a central figure in the Scottish Enlightenment. Sketches of the History of Man, first published in 1774 was in its author’s words, “a history of the species, in its progress from the savage state to its highest civilization and improvement” (Book I, p. 11). When exploring the diversity of human kind Kames differed from many of his contemporaries. He did not accept that climate and latitude were enough to account for the differences. Nor did he accept that there was a natural progression from savagery to pastoralism, agriculture and onto the polished world of mercantilism and commerce. In explaining his position he argued the scattering of mankind after the fall of the tower of Babel resulted in mankind being “divided into different kinds, fitted for different climates”. 

‘Thus, had not men wildly attempted to build a tower whose top might reach to heaven, all men would not only have had the same language, but would have made the same progress towards maturity of knowledge and civilization. That deplorable event reversed all nature: by scattering men over the face of all the earth, it deprived them of society, and rendered them savages. From that state of degeneracy, they have been emerging gradually. Some nations, stimulated by their own nature, or by their climate, have made a rapid progress; some have proceeded more slowly; and some continue savages.’[footnoteRef:67] [67:  Henry Home, Lord Kames, Sketches of the History of Man, vol. 1, 1778, http://app.libraryofliberty.org/?option=com_staticxt&staticfile=show.php%3Ftitle=2032&chapter=144925&layout=html&Itemid=27] 


While Kames argued that he was reconciling the sacred and the profane his arguments were enthusiastically promoted as proof of polygenesis.

‘If we can rely on the conjectures of an eminent writer, America emerged from the sea later than any other part of the known world: and supposing the human race to have been planted in America by the hand of God later than the days of Moses, Adam and Eve might have been the first parents of mankind, i.e. of all who at that time existed, without being the first parents of the Americans. The Terra Australis incognita is separated from the rest of the world by a wide ocean, which carries a ship round the earth without interruption. How has that continent been peopled? There is not the slightest probability, that it ever has been joined to any other land. Here a local creation, if it may be termed so, appears unavoidable; and if we must admit more than one act of creation, even the appearance of difficulty, from reiteration of acts, totally vanisheth. M. Buffon in his natural history affirms, that not a single American quadruped of a hot climate is found in any other part of the earth: with respect to these we must unavoidably admit a local creation; and nothing seems more natural, than under the same act to comprehend the first parents of the American people.’[footnoteRef:68] [68:  Henry Home, Lord Kames, Sketches of the History of Man, vol. 2 > SKETCH XII: Origin and Progress of American Nations, paragraph 401.] 


Kames apparent objectivity should be tempered with his observation that: “Whence then are derived the different species of dogs above mentioned, or the different races or varieties, as M. Buffon is pleased to name them? Uniformity invariable must be a law in their nature, for it never can be ascribed to chance. There are mongrels, it is true, among dogs, from want of choice, or from a depraved appetite: but as all animals prefer their own kind, mongrels are few compared with animals of a true breed. There are mongrels also among men: the several kinds however continue distinct; and probably will so continue for ever.”[footnoteRef:69] [69:  Henry Home, Lord Kames, Sketches of the History of Man, Preliminary Discourse concerning the Origins of Men and of Languages, 
http://app.libraryofliberty.org/?option=com_staticxt&staticfile=show.php%3Ftitle=2032&chapter=144925&layout=html&Itemid=27#c_lfHome_footnote_nt_063] 


Any remaining doubts about Kames’ authority should be dispelled by his concluding remark.

‘In the savage state, man is almost all body, with a very small proportion of mind. In the maturity of civil society, he is complete both in mind and body. In a state of degeneracy by luxury and voluptuousness, he has neither mind nor body.’[footnoteRef:70] [70:  Henry Home, Lord Kames, Sketches of the History of Man, SKETCH VII Progress and Effects of Luxury, 
http://app.libraryofliberty.org/?option=com_staticxt&staticfile=show.php%3Ftitle=2032&chapter=144925&layout=html&Itemid=27#c_lfHome_footnote_nt_074] 


[bookmark: Blumenbach1]Johann Friedrich Blumenbach, 1752-1840, was a German naturalist and anthropologist whose anthropological work was underpinned by a collection of 60 human craniums described in his Collectionis suae Craniorum Diversarum Gentium Illustrate Decades, 1790-1828. His collection of skulls formed the basis of his investigations into the natural history of Mankind. Using his collection he identified three types: Mongols, Negroes, and Caucasians. 

Despite the title of his book, On the Natural Varieties of Mankind, 1775, Johann Blumenbach believed in Monogenesis. He used cranial measurements to initially argue that there were four groupings of people, which division he drew from Linnaeus. In the second (1781) edition of his treatise, after looking at the different nations of Eastern Asia and the Americas he changed it to five varieties, Caucasian, Mongolian, Ethiopian, American, and Malayan. In the third edition of his work in 1795 his ideas reached full fruition. 

Blumenbach, like most other people was a mass of contradictions. He was opposed to slavery, was firmly committed to Monogenesis and did not believe in racial hierarchies, “although there seems to be so great a difference between widely separate nations, that you might easily take the inhabitants of the Cape of Good Hope, the Greenlanders, and the Circassians for so many different species of man, yet when the matter is thoroughly considered, you see that all do so run into one another, and that one variety of mankind does so sensibly pass into the other, that you cannot mark out the limits between them.” Despite his disclaimers to the contrary he effectively created a racial hierarchy underpinned by aesthetics that fuelled racist theory. 

In line with current thinking, Blumenbach argued that Homo sapiens had been created in a single region and had then spread over the globe. He was of the opinion that the Caucasus Mountains with its associations with the myths of Prometheus and Jason and the final resting place of Noah’s ark on Mount Ararat, was the source of this original race in which he also people from Eurasia and North Africa. His use of the name Caucasian, was fanciful, value laden and profoundly attractive to Europeans. Not unsurprisingly it is still in use.

‘I have taken the name of this variety from Mount Caucasus, both because its neighbourhood, and especially its southern slope, produces the most beautiful race of men, I mean the Georgian; and because all physiological reasons converge to this, that in that region, if anywhere, it seems we ought with the greatest probability to place the autochthones of mankind.’[footnoteRef:71] [71:  http://en.wikipedia.org/wiki/Caucasian_race] 


From this place of origin, according to Blumenbach, people fanned out in two directions and latitude, mountains, oceans and deserts contributed to changes, which he called "degenerations" - not in the modern sense of deterioration, but in the literal meaning of departure from the original stock. Blumenbach believed that over time these changes became hereditary, and were in fact reversible through migration.

‘I have allotted the first place to the Caucasian ... which makes me esteem it the primeval one. This diverges in both directions into two, most remote and very different from each other; on the one side, namely, into the Ethiopian, and on the other into the Mongolian. The remaining two occupy the intermediate positions between that primeval one and these two extreme varieties; that is, the American between the Caucasian and Mongolian; the Malay between the same Caucasian and Ethiopian.’[footnoteRef:72] [72:  From Blumenbach's third edition http://www.discover.com/issues/nov-94/features/thegeometerofrac441/] 


Essentially Blumenbach invented the fifth group, the Malay, or brown group, to fill a gap in gradation between the white Caucasians and the black Ethiopians. Effectively what Blumenbach did was create a pyramid, with the Caucasians at the peak with Americans and Mongolians on one side and the Malays and the Ethiopians on the other, or putting it another way, the most aesthetically pleasing at the top, and the least aesthetically pleasing at the extremities. It was simple, logical, flawed and racist.

Blumenbach’s most important contribution to the history of human thinking is also probably little noticed. In Handbuch der Naturgeschichte, 1779, he resolved his quandary of the possible linkages between humans and the apes by advocating that zoological classifications be based on the structures associated with an animal’s specific function. In this book he described the chimpanzee - in Latin, as: “Troglodytes, der Chimpanse. S. macrocephala, torosa dorso et humeris pilosis, reliquo corpore glabro. (Troglodytes, the chimpanzee. Monkey with large head, muscular back and hairy upper arms, rest of body bald.)” Exactly why he used the description troglodytes is unclear, but the sleeping implication was that Blumenbach had cut the link between humanity and the hand of God. Our story now belonged to Science.

[bookmark: Montesquieu1]Charles Montesquieu, 1689-1755, was a prominent social and political commentator who’s Spirit of the Laws (1748) is the best known of long held beliefs about the influence of climate on human culture. Unsurprisingly, he thought the climate of France had the most beneficial effect on people.

‘In southern countries a machine of a delicate frame but strong sensibility resigns itself either to a love which rises and is incessantly laid in a seraglio, or to a passion which leaves women in a greater independence, and is consequently exposed to a thousand inquietudes. In northern regions a machine robust and heavy finds pleasure in whatever is apt to throw the spirits into motion, such as hunting, travelling, war, and wine. If we travel towards the north, we meet with people who have few vices, many virtues, and a great share of frankness and sincerity. If we draw near the south, we fancy ourselves entirely removed from the verge of morality; here the strongest passions are productive of all manner of crimes, each man endeavouring, let the means be what they will, to indulge his inordinate desires. In temperate climates we find the inhabitants inconstant in their manners, as well as in their vices and virtues: the climate has not a quality determinate enough to fix them.

The heat of the climate may be so excessive as to deprive the body of all vigour and strength. Then the faintness is communicated to the mind; there is no curiosity, no enterprise, no generosity of sentiment; the inclinations are all passive; indolence constitutes the utmost happiness; scarcely any punishment is so severe as mental employment; and slavery is more supportable than the force and vigour of mind necessary for human conduct.’[footnoteRef:73] [73:  Charles Montesquieu, From Book XIV. Of Laws in Relation to the Nature of the Climate Spirit of the Laws 1748, http://www.constitution.org/cm/sol.txt] 


Montesquieu, in Book XVIII, went onto to describe the worlds of savage and barbarous peoples. 

‘11. Of savage and barbarous Nations. 
There is this difference between savage and barbarous nations: the former are dispersed clans, which for some particular reason cannot be joined in a body; and the latter are commonly small nations, capable of being united. The savages are generally hunters; the barbarians are herdsmen and shepherds.

This appears plain in the north of Asia. The people of Siberia cannot live in bodies, because they are unable to find subsistence; the Tartars may live in bodies for some time, because their herds and flocks may for a time be reassembled. All the clans may then be reunited, and this is effected when one chief has subdued many others; after which they may do two things -- either separate, or set out with a design to make a great conquest in some southern empire.

12. Of the Law of Nations among People who do not cultivate the Earth. 
As these people do not live in circumscribed territories, many causes of strife arise between them; they quarrel about waste land as we about inheritances. Thus they find frequent occasions for war, in disputes in relation either to their hunting, their fishing, the pasture for their cattle, or the violent seizing of their slaves; and as they are not possessed of landed property, they have many things to regulate by the law of nations, and but few to decide by the civil law.

13. Of the Civil Laws of those Nations who do not cultivate the Earth.
The division of lands is what principally increases the civil code. Among nations where they have not made this division there are very few civil laws. The institutions of these people may be called manners rather than laws. Among such nations as these the old men, who remember things past, have great authority; they cannot there be distinguished by wealth, but by wisdom and valour. These people wander and disperse themselves in pasture grounds or in forests. Marriage cannot there have the security which it has among us, where it is fixed by the habitation, and where the wife continues in one house; they may then more easily change their wives, possess many, and sometimes mix indifferently like brutes.

Nations of herdsmen and shepherds cannot leave their cattle, which are their subsistence; neither can they separate themselves from their wives, who look after them. All this ought, then, to go together, especially as living generally in a flat open country, where there are few places of considerable strength, their wives, their children, their flocks, may become the prey of their enemies.

The laws regulate the division of plunder, and give, like our Salic laws, a particular attention to theft.

14. Of the political State of the People who do not cultivate the Land.
These people enjoy great liberty; for as they do not cultivate the earth, they are not fixed: they are wanderers and vagabonds; and if a chief should deprive them of their liberty, they would immediately go and seek it under another, or retire into the woods, and there live with their families. The liberty of the man is so great among these people that it necessarily draws after it that of the citizen.’[footnoteRef:74] [74:  Charles Montesquieu From Book XVIII. Of Laws in the Relation They Bear to the Nature of the Soil, Spirit of the Laws 1748, http://www.constitution.org/cm/sol.txt] 


His comments on the political State of the People who do not cultivate the Land resonates with Sir Joseph Banks’ 1786 opinion that the natives of New South Wales would abandon their land if it was settled.

The following extract from Montesquieu's Book XV dealing with slavery well illustrates the failure of Enlightenment logic and reason in addressing the human condition.

‘Were I to vindicate our right to make slaves of the negroes, these should be my arguments: 
The Europeans, having extirpated the Americans, were obliged to make slaves of the Africans, for clearing such vast tracts of land. 

Sugar would be too dear if the plants which produce it were cultivated by any other than slaves. These creatures are all over black, and with such a flat nose that they can scarcely be pitied.

It is hardly to be believed that God, who is a wise Being, should place a soul, especially a good soul, in such a black ugly body.

It is so natural to look upon colour as the criterion of human nature, that the Asiatics, among whom eunuchs are employed, always deprive the blacks of their resemblance to us by a more opprobrious distinction.’[footnoteRef:75] [75:  Charles Montesquieu from Book XV. In What Manner the Laws of Civil Slavery Relate to the Nature of the Climate, Spirit of the Laws 1748, http://www.constitution.org/cm/sol.txt] 


[bookmark: Ferguson1]Adam Ferguson, 1723-1816, was another prominent figure in the Scottish Enlightenment. Educated at the University of St Andrews, he was from 1745 to 1754 the chaplain of the 42nd Regiment of Foot and served with them overseas. After leaving them he became an academic, mainly in the areas of history and philosophy. His Essay on the History of Civil Society, 1767, was an important work, not withstanding David Hume’s thoughts that it was “superficial” and Adam Smith’s concern that Ferguson had used his material. 

In the first section relating to the State of Nature Ferguson addressed what to him was the inexorable rise of civilisation. It was a remarkably prescient anticipation of the way in which the records of the settlement of the Hawkesbury were to be created. The only gap in his model was a lack of awareness of the impact of European borne diseases on First Peoples.

‘Not only the individual advances from infancy to manhood, but the species itself from rudeness to civilization. Hence the supposed departure of mankind from the state of their nature; hence our conjectures and different opinions of what man must have been in the first age of his being. The poet, the historian, and the moralist frequently allude to this ancient time; and under the emblems of gold, or of iron, represent a condition, and a manner of life, from which mankind have either degenerated, or on which they have greatly improved. On either supposition, the first state of our nature must have borne no resemblance to what men have exhibited in any subsequent period; historical monuments, even of the earliest date, are to be considered as novelties; and the most common establishments of human society are to be classed among the encroachments which fraud, oppression, or a busy invention, have made upon the reign of nature, by which the chief of our grievances or blessings were equally withheld.

Among the writers who have attempted to distinguish, in the human character, its original qualities, and to point out the limits between nature and art, some have represented mankind in their first condition, as possessed of mere animal sensibility, without any exercise of the faculties that render them superior to the brutes, without any political union, without any means of explaining their sentiments, and even without possessing any of the apprehensions and passions which the voice and the gesture are so well fitted to express. Others have made the state of nature to consist in perpetual wars kindled by competition for dominion and interest, where every individual had a separate quarrel with his kind, and where the presence of a fellow creature was the signal of battle.

The desire of laying the foundation of a favourite system, or a fond expectation, perhaps, that we may be able to penetrate the secrets of nature, to the very source of existence, have, on this subject, led to many fruitless inquiries, and given rise to many wild suppositions. Among the various qualities which mankind possess, we select one or a few particulars on which to establish a theory, and in framing our account of what man was in some imaginary state of nature, we overlook what he has always appeared within the reach of our own observation, and in the records of history.’[footnoteRef:76] [76:  Adam Ferguson, Section I Of The Question Relating To The State Of Nature, Essay on the History of Civil Society, 1767, http://www.gutenberg.org/dirs/etext05/8hciv10.txt] 


In the second section Ferguson bypassed the debate on the origins of man and focused on the reality of Man as a social being progressing from “savagery” to “barbarism” to “civilization”. 

‘The savage, whose fortune is comprised in his cabin, his fur, and his arms, is satisfied with that provision, and with that degree of security, he himself can procure. He perceives, in treating with his equal, no subject of discussion that should be referred to the decision of a judge; nor does he find in any hand the badges of magistracy, or the ensigns of a perpetual command.

The barbarian, though induced by his admiration of personal qualities, the lustre of a heroic race, or a superiority of fortune, to follow the banners of a leader, and to act a subordinate part in his tribe, knows not, that what he performs from choice, is to be made a subject of obligation. He acts from affections unacquainted with forms; and when provoked, or when engaged in disputes, he recurs to the sword, as the ultimate means of decision, in all questions of right.

Human affairs, in the mean time, continue their progress. What was in one generation a propensity to herd with the species, becomes in the ages which follow, a principle of natural union. What was originally an alliance for common defence, becomes a concerted plan of political force; the care of subsistence becomes an anxiety for accumulating wealth, and the foundation of commercial arts.

Mankind, in following the present sense of their minds, in striving to remove inconveniencies, or to gain apparent and contiguous advantages, arrive at ends which even their imagination could not anticipate; and pass on, like other animals, in the track of their nature, without perceiving its end. He who first said; ‘I will appropriate this field; I will leave it to my heirs;’ did not perceive, that he was laying the foundation of civil laws and political establishments. He who first ranged himself under a leader, did not perceive, that he was setting the example of a permanent subordination, under the pretence of which, the rapacious were to seize his possessions, and the arrogant to lay claim to his service.

Men, in general, are sufficiently disposed to occupy themselves in forming projects and schemes; but he who would scheme and project for others, will find an opponent in every person who is disposed to scheme for himself. Like the winds that come we know not whence, and blow whithersoever they list, the forms of society are derived from an obscure and distant origin; they arise, long before the date of philosophy, from the instincts, not from the speculations of men. The crowd of mankind are directed, in their establishments and measures, by the circumstances in which they are placed; and seldom are turned from their way, to follow the plan of any single projector.

Every step and every movement of the multitude, even in what are termed enlightened ages, are made with equal blindness to the future; and nations stumble upon establishments, which are indeed the result of human action, but not the execution of any human design. [Footnote: De Retz's Memoirs.] If Cromwell said, that a man never mounts higher, than when he knows not whither he is going; it may with more reason be affirmed of communities, that they admit of the greatest revolutions where no change is intended, and that the most refined politicians do not always know whither they are leading the state by their projects.

If we listen to the testimony of modern history, and to that of the most authentic parts of the ancient; if we attend to the practice of nations in every quarter of the world, and in every condition, whether that of the barbarian or the polished, we shall find very little reason to retract this assertion. No constitution is formed by concert, no government is copied from a plan. The members of a small state contend for equality; the members of a greater, find themselves classed in a certain manner that lays a foundation for monarchy. They proceed from one form of government to another, by easy transitions, and frequently under old names adopt a new constitution. The seeds of every form are lodged in human nature; they spring up and ripen with the season. The prevalence of a particular species is often derived from an imperceptible ingredient mingled in the soil.’[footnoteRef:77] [77:  Adam Ferguson, Section II The History Of Political Establishments, Essay on the History of Civil Society, 1767, http://www.gutenberg.org/dirs/etext05/8hciv10.txt] 


Ferguson’s focus on the future of civilisation provided a template for settler societies to rationalise the destruction of First Peoples across the world.

‘whatever may have been the original state of our species, it is of more importance to know the condition to which we ourselves should aspire, than that which our ancestors may be supposed to have left.’[footnoteRef:78] [78:  Adam Ferguson, Section I Of The Question Relating To The State Of Nature, Essay on the History of Civil Society, 1767, http://www.gutenberg.org/dirs/etext05/8hciv10.txt] 


[bookmark: Rousseau1]As the Ancien Regime in France was grinding to a halt, Jean Jacques Rousseau, 1712-1778, wrote A Discourse Upon The Origin And The Foundation Of The Inequality Among Mankind in 1754,. It provides insights into how intelligent people considered those basic questions of “Who are we?” and “Where do we come from?”

In considering our origins Rousseau was careful in juxtaposing the theological orthodoxy of a fully formed man at Creation against the concept of the savage in a pure state of nature: “wandering up and down the forests, without industry, without speech, and without home, an equal stranger to war and to all ties, neither standing in need of his fellow-creatures nor having any desire to hurt them, and perhaps even not distinguishing them one from another.”[footnoteRef:79] [79:  Jean Jacques Rousseau, A Discourse Upon The Origin And The Foundation Of The Inequality Among Mankind, 1754, http://www.gutenberg.org/files/11136/11136.txt] 


Rousseau quite skilfully avoided the difficult and unknown questions of man’s origins by describing what others have speculated on without in any way commenting on their thoughts, “Some philosophers have even maintained that there is a greater difference between one man and another than between some men and some beasts.” Similarly he sidestepped Genesis by describing man’s creation as being at the “hands of Nature”, which was not necessarily incompatible with what some Christians believed.

‘IMPORTANT as it may be, in order to judge rightly of the natural state of man, to consider him from his origin, and to examine him, as it were, in the embryo of his species; I shall not follow his organization through its successive developments, nor shall I stay to inquire what his animal system must have been at the beginning, in order to become at length what it actually is. I shall not ask whether his long nails were at first, as Aristotle supposes, only crooked talons; whether his whole body, like that of a bear, was not covered with hair; or whether the fact that he walked upon all fours, with his looks directed toward the earth, confined to a horizon of a few paces, did not at once point out the nature and limits of his ideas. On this subject I could form none but vague and almost imaginary conjectures. Comparative anatomy has as yet made too little progress, and the observations of naturalists are too uncertain to afford an adequate basis for any solid reasoning. So that, without having recourse to the supernatural information given us on this head, or paying any regard to the changes which must have taken place in the internal, as well as the external, conformation of man, as he applied his limbs to new uses, and fed himself on new kinds of food, I shall suppose his conformation to have been at all times what it appears to us at this day; that he always walked on two legs, made use of his hands as we do, directed his looks over all nature, and measured with his eyes the vast expanse of Heaven.

If we strip this being, thus constituted, of all the supernatural gifts he may have received, and all the artificial faculties he can have acquired only by a long process; if we consider him, in a word, just as he must have come from the hands of nature, we behold in him an animal weaker than some, and less agile than others; but, taking him all round, the most advantageously organised of any. I see him satisfying his hunger at the first oak, and slaking his thirst at the first brook; finding his bed at the foot of the tree which afforded him a repast; and, with that, all his wants supplied.’[footnoteRef:80] [80:  Jean Jacques Rousseau, A Discourse Upon The Origin And The Foundation Of The Inequality Among Mankind, 1754, http://www.gutenberg.org/files/11136/11136.txt] 


Rousseau was critical of Hobbes in writing about the nature of man and the development of society. Whereas Hobbes saw that the natural condition of Mankind was either a state of war or a state of peace; Rousseau was more positive about the capacity of humans to care for themselves and others. 

‘As long as men remained satisfied with their rustic cabins; as long as they confined themselves to the use of clothes made of the skins of other animals, and the use of thorns and fish-bones, in putting these skins together; as long as they continued to consider feathers and shells as sufficient ornaments, and to paint their bodies of different colours, to improve or ornament their bows and arrows, to form and scoop out with sharp-edged stones some little fishing boats, or clumsy instruments of music; in a word, as long as they undertook such works only as a single person could finish, and stuck to such arts as did not require the joint endeavours of several hands, they lived free, healthy, honest and happy, as much as their nature would admit, and continued to enjoy with each other all the pleasures of an independent intercourse; but from the moment one man began to stand in need of another's assistance; from the moment it appeared an advantage for one man to possess the quantity of provisions requisite for two, all equality vanished; property started up; labour became necessary; and boundless forests became smiling fields, which it was found necessary to water with human sweat, and in which slavery and misery were soon seen to sprout out and grow with the fruits of the earth.’[footnoteRef:81] [81:  Jean Jacques Rousseau, A Discourse Upon The Origin And The Foundation Of The Inequality Among Mankind, 1754, http://www.gutenberg.org/files/11136/11136.txt] 


Hobbes was not Rousseau’s only target. In the following passage about the Caribbeans he rejects some of the contemporary ideas on the influence of climate on human behaviour: “the Caribbeans, the people in the world who have as yet deviated least from the state of nature, are to all intents and purposes the most peaceable in their amours, and the least subject to jealousy, though they live in a burning climate which seems always to add considerably to the activity of these passions.”[footnoteRef:82] [82:  Jean Jacques Rousseau, A Discourse Upon The Origin And The Foundation Of The Inequality Among Mankind, 1754, http://www.gutenberg.org/files/11136/11136.txt] 


[bookmark: Lavater1]Aristotle was probably the first scholar to contemplate Physiognomy, the linking of facial appearance with intellect and character. Johann Caspar Lavater, 1741-1801, a Swiss theologian, poet and mystic renewed interest in physiognomy with hundreds of illustrations in Essays on Physiognomy, published in hundreds of editions in English, French and German from 1775 onwards. Ideas of physiognomy rapidly spread from individuals to groups, and skin colour, as the most obvious distinguisher, became a means of distinguishing Whites from Blacks in terms of aesthetics, intellect and morality.

[bookmark: Pauw1]In 1768 Cornelius de Pauw, 1739-1799, a Dutch clergyman and scholar at the court of Frederich the Great of Prussia, published Recherches philosophiques sur les Américains ou Mémoires interessants pour servir à l'histoire de l'espèce humaine. In it he made the following observation about the Americas, which he never visited, “it is a great and terrible spectacle to see one half of the globe so disfavoured by nature that everything found there is degenerate or monstrous.” Essentially De Pauw was echoing Buffon. His assertion about Africans that: “The most delicate and subtle organs of the brain have been destroyed or obliterated by the fire of their native land, and their intellectual faculties have been weakened,”[footnoteRef:83] provided ammunition for the Polygenesis defence of slavery. [83:  Page 51 Vol. 1 and page 56, Vol. 2, Cornelius de Pauw, 1739-1799, a Dutch clergyman and scholar at the court of Frederich the Great of Prussia, published Recherches philosophiques sur les Américains ou Mémoires interessants pour servir à l'histoire de l'espèce humaine, Paris 1774. www.quodibet.net/articles/foutz-racism.shtml] 


[bookmark: Smith1]Adam Smith, c1723-1790, was important philosopher of the Scottish Enlightenment and is best known for An Inquiry into the Nature and Causes of the Wealth of Nations, 1776. This was a systematic attempt to study the economic development of Europe in which he criticised the current doctrine of mercantilism and advocated free trade, capitalism and libertarianism. Like his friend Hume, his religious beliefs are still unclear.

The first extract is drawn from his 1759 The Theory of the Moral Sentiments which explains (in his Mind) and contrasts the behaviour of the savage and polished nations. Like most other scholars, before and since, Smith draws upon classical and contemporary sources (Montaigne) to base his opinions. The last sentence is prescient of the Australian experience.

‘Among civilized nations, the virtues which are founded upon humanity, are more cultivated than those which are founded upon self-denial and the command of the passions. Among rude and barbarous nations, it is quite otherwise, the virtues of self-denial are more cultivated than those of humanity. The general security and happiness which prevail in ages of civility and politeness, afford little exercise to the contempt of danger, to patience in enduring labour, hunger, and pain. Poverty may easily be avoided, and the contempt of it therefore almost ceases to be a virtue. The abstinence from pleasure becomes less necessary, and the mind is more at liberty to unbend itself, and to indulge its natural inclinations in all those particular respects.

Among savages and barbarians it is quite otherwise. Every savage undergoes a sort of Spartan discipline, and by the necessity of his situation is inured to every sort of hardship He is in continual danger: he is often exposed to the greatest extremities of hunger, and frequently dies of pure want. His circumstances not only habituate him to every sort of distress, but teach him to give way to none of the passions which that distress is apt to excite. He can expect from his countrymen no sympathy or indulgence for such weakness. Before we can feel much for others, we must in some measure be at ease ourselves. If our own misery pinches us very severely, we have no leisure to attend to that of our neighbour: and all savages are too much occupied with their own wants and necessities, to give much attention to those of another person. A savage, therefore, whatever be the nature of his distress, expects no sympathy from those about him, and disdains, upon that account, to expose himself, by allowing the least weakness to escape him. His passions, how furious and violent soever, are never permitted to disturb the serenity of his countenance or the composure of his conduct and behaviour The savages in North America, we are told, assume upon all occasions the greatest indifference, and would think themselves degraded if they should ever appear in any respect to be overcome, either by love, or grief, or resentment. Their magnanimity and self-command, in this respect, are almost beyond the conception of Europeans. In a country in which all men are upon a level, with regard to rank and fortune, it might be expected that the mutual inclinations of the two parties should be the only thing considered in marriages, and should be indulged without any sort of control. This, however, is the country in which all marriages, without exception, are made up by the parents, and in which a young man would think himself disgraced for ever, if he shewed the least preference of one woman above another, or did not express the most complete indifference, both about the time when, and the person to whom, he was to be married. The weakness of love, which is so much indulged in ages of humanity and politeness, is regarded among savages as the most unpardonable effeminacy. Even after the marriage, the two parties seem to be ashamed of a connexion which is founded upon so sordid a necessity. They do not live together. They see one another by stealth only. They both continue to dwell in the houses of their respective fathers, and the open cohabitation of the two sexes, which is permitted without blame in all other countries, is here considered as the most indecent and unmanly sensuality. Nor is it only over this agreeable passion that they exert this absolute self-command. They often bear, in the sight of all their countrymen, with injuries, reproach, and the grossest insults, with the appearance of the greatest insensibility, and without expressing the smallest resentment. When a savage is made prisoner of war, and receives, as is usual, the sentence of death from his conquerors, he hears it without expressing any emotion, and afterwards submits to the most dreadful torments, without ever bemoaning himself, or discovering any other passion but contempt of his enemies. While he is hung by the shoulders over a slow fire, he derides his tormentors, and tells them with how much more ingenuity he himself had tormented such of their countrymen as had fallen into his hands. After he has been scorched and burnt, and lacerated in all the most tender and sensible parts of his body for several hours together, he is often allowed, in order to prolong his misery, a short respite, and is taken down from the stake: he employs this interval in talking upon all indifferent subjects, inquires after the news of the country, and seems indifferent about nothing but his own situation. The spectators express the same insensibility; the sight of so horrible an object seems to make no impression upon them; they scarce look at the prisoner, except when they lend a hand to torment him. At other times they smoke tobacco, and amuse themselves with any common object, as if no such matter was going on. Every savage is said to prepare himself from his earliest youth for this dreadful end. He composes, for this purpose, what they call the song of death, a song which he is to sing when he has fallen into the hands of his enemies, and is expiring under the tortures which they inflict upon him. It consists of insults upon his tormentors, and expresses the highest contempt of death and pain. He sings this song upon all extraordinary occasions, when he goes out to war, when he meets his enemies in the field, or whenever he has a mind to show that he has familiarised his imagination to the most dreadful misfortunes, and that no human event can daunt his resolution, or alter his purpose. The same contempt of death and torture prevails among all other savage nations. There is not a negro from the coast of Africa who does not, in this respect, possess a degree of magnanimity which the soul of his sordid master is too often scarce capable of conceiving. Fortune never exerted more cruelly her empire over mankind, than when she subjected those nations of heroes to the refuse of the jails of Europe, to wretches who possess the virtues neither of the countries which they come from, nor of those which they go to, and whose levity, brutality, and baseness, so justly expose them to the contempt of the vanquished./[footnoteRef:84]
 [84:  Adam Smith, Part V, Chapter II, The Theory of the Moral Sentiment, 1759, http://www.adamsmith.org/smith/tms/tms-p5-c2.html] 

[bookmark: Bourgainville1]The French explorer, Louis Antoine de Bougainville, in describing his 1768 landing at Tahiti in his Voyage Around the World, 1771 reinforced Dryden’s and Rousseau’s ideas rather than Hobbes’s. Bougainville called Tahiti, “Nouvelle Cythère” after Kythera, the birthplace of the Greek Goddess of Love. The communalism of the Tahitians living in an apparent Golden Age seized the attention of Europe. It provided more controversy over the origins and nature of mankind, fuelled interest in the Romantic concepts of primitivism and the Noble Savage and stirred an Evangelical will to entreat them to turn from their dumb idols. When John Hawkesworth compiled and adapted the observations of Cook, Banks, and Solander in a single narrative in New Voyage Round the World 1773, he formulated the essential dilemma of the theory of progress in describing the happiness of the natives of Tahiti: “If we admit that they are upon the whole happier than we, we must admit that the child is happier than the man, and that we are losers by the perfection of our nature, the increase of our knowledge, and the enlargement of our views.”[footnoteRef:85] [85:  Dictionary of the History of Ideas, http://etext.lib.virginia.edu/cgi-local/DHI/dhiana.cgi?id=dv3-73] 


[bookmark: Morton1]The English were not far behind Bougainville in advancing their interests in the South Seas. The Earl of Morton, 1702-1768, a Scottish representative peer and president of the Royal Society petitioned King George III who had an active interest in science to fund an expedition to observe the 1769 transit of Venus in Tahiti. The King agreed and on the 26th August 1768, James Cook led a scientific expedition including Joseph Banks and Daniel Solander, a protégé of Carl Linneaus, to observe the 1769 transit of Venus from Tahiti. Cook had additional orders that after observing the transit he was to push on from there in search of a southern continent. 

The Earl of Morton wrote a series of hints for the edification of Cook, Banks and Solander, which fall into three main parts. The first deals with general advice as to the treatment of natives who may be encountered on the voyage. The second section, which has been left out deals with advice on the transit and the final section deals with the discovery “of a Continent in the lower temperate latitudes”. Morton’s hints are fascinating. They show a tolerant, well read man whose interest in this continent was as commercial as it was scientific, because he qualified the previous point with the following thought, “A Continent in the higher latitudes, or in a rigorous climate could be of little or no advantage to this nation”.

He demonstrated a high degree of respect for native people. While not using the term God, He referred to an omnipotent Author, hinting at a leaning to Deism and Monogenesis. As the Endeavour was too small for a chaplain he advised the captain of the ship to care for the spiritual needs of his crew, a presage of the struck out references to an established church in Phillip’s orders. He recognised the sovereignty of native people; he probably drew the term “Lords of the Country” from Sir Walter Raleigh’s 1595 account of a journey in South America[footnoteRef:86]. The phrase “savage and brutal Nations” suggests a familiarity with Hobbes. His reference to drums and guns recalls Dampier. His use of the term “polished nation” is probably drawn from Adam Ferguson.  [86:  Watkins Tech uses the term “lords of the soil” in Chapter XI of A Narrative of the Expedition to Botany Bay, 1789.] 


In his hints dealing with the discovery of a continent, Morton makes a number of specific references to South America and generalised references to jewels and where to find them, which suggests that Morton was wishfully contemplating an El Dorado in the South Seas to rival the Inca and Mayan Empires. 

‘Hints offered to the consideration of Captain Cook, W. Banks, Doctor Solander and the other Gentlemen who go upon the Expedition on Board the Endeavour.

To exercise the utmost patience and forbearance with respect to the natives of the several lands where the ship may touch.

To check the petulance of the sailors and restrain the wanton use of fire arms.

To have it still in view that shedding the blood of those people is a crime of the highest nature: – They are human creatures, the work of the same omnipotent Author, equally under his care with the most polished European; perhaps less offensive, more entitled to his favour.

They are the natural, and in the strictest sense of the word, the legal possessors of the several Regions they inhabit. 

No European Nation has a right to occupy any part of their country, or settle among them without their voluntary consent. 

Conquest over such people can give no just title; because they could never be the Agressors (sic).

They may naturally and justly attempt to repel intruders whom they may apprehend are come to disturb them in the quiet possession of their country, whether that apprehension be well or ill founded. 

Therefore should they in a hostile manner oppose a landing, and kill some men in the attempt, even this would hardly justify firing among them, till every other gentle method had been tried. There are many ways to convince them of the superiority of Europeans without slaying any of those poor people. - For example -

By shooting some of the birds or other animals that are near them; - showing them, that a bird upon a wing may be brought down by a shot. - Such an appearance would strike them with amazement and awe.

Lastly to drive a bullet thro’ one of their huts or knock down some conspicuous object with great shot, if any such are near the shore.

Amicable signs may be made which they could not possibly mistake. - Such as holding up a jug, turning it bottom upwards, to show them it was empty and then applying it to the lips in the attitude of drinking. - The most stupid, from such a token, must immediately comprehend that drink was wanted.

Opening the mouth wide, putting the fingers towards it and then making the motion of chewing, would sufficiently demonstrate a want of food.

They should not at first be alarmed with the report of guns, drums, or even a trumpet: - but if there are other instruments of music on board they should be first entertained near the shore with a soft air.[footnoteRef:87] [87:  Newton Fowell noted in January 1788 that on the day after Aboriginal men took from the sailors fish that they had netted: “one of the party took a fife on Shore played several tunes to the Natives who were highly delighted with it especially at seeing some of the Seamen dance”.
Newton Fowell, The Sirius Letters, The Fairfax Library, 1988.] 


If a landing can be affected, whether with or without resistance, it might not be amiss to lay some few trinkets, particularly looking glasses upon the shore. Then retire in the boats to a small distance, from whence the behaviour of the natives might be distinctly observed, before a second landing were attempted.

Other and more important considerations of this kind will occur to the Gentlemen themselves, during the course of the Expedition.

Upon the whole; there can be no doubt that the most savage and brutal Nations are more easily gained by mild than by rough treatment.

As resistance may in some emergencies may become absolutely necessary for self defence. Training the men to fire at a mark, as was practised during one part of Lord Anson’s voyage, and giving premiums or conferring some mark of distinction upon those who are most adroit, might have good effect, if it is raised only emulation, without animosity. The last by all means should be carefully avoided.

If during an inevitable skirmish some of the Natives should be slain; those who survive should be made sensible that it was done only from a motive of self defence; for which reason no manoeuvres should appear to continue on account of theirs in having attacked or perhaps killed some of the crew when on shore, or having opposed their landing: But the Natives when brought under should be treated with distinguished humanity, and made sensible that the Crew still considers them as Lords of the Country. – Such behaviour would soon conciliate them to a familiarity with the crew, and raise friendly sentiments towards supplying their wants.

But caution should be observed, as to the partaking of any food or liquor they may tender; unless the natives themselves do first taste of the same.

From the reports handed about concerning some of the late Expeditions, it should seem upon one or two occasions, some of the Natives had been wantonly killed without any just provocation: - Particularly, a single man, who was killed in attempting to swim towards one of the boats. – If this account be true there was not the colour of a pretence for such a brutal massacre: - A naked man in the water could never be dangerous to a boat’s crew. 

Ships of so small a rate, not being furnished with Chaplains, it were to be wished that the Captain himself, would sometimes perform that Office, and read prayers, especially on Sundays, to the crew; that they may be suitably impressed with a sense of their continual dependence upon their Maker; and all who are able on board, passengers and others should be obliged to attend upon those occasions.

When that business is finished, other matters may be attended to, Particularly, the discovery of a Continent in the lower temperate latitudes; - A Continent in the higher latitudes, or in a rigorous climate could be of little or no advantage to this nation.

There are different indications described by navigators, for judging whether land descried be an Island or part of a large Continent.

Very high Mountains within Land, at a great distance from the Shore, give strong symptoms of a large Continent.

The mouths of large Rivers with Bars of Sand, unequally disposed; and at a considerable distance from the shore give likewise the presumption of a Continent.

The most populous Nations are generally found on large Continents.

Populous Nations are commonly the most civilised.

The Hottentots at the Cape of Good Hope, are described to be in no great number. The same observation holds with respect to the Savage Nations in North America.

If the Ship should fortunately discover any part of a well inhabited Continent, many new subjects in Natural History might be imported, and useful branches of Commerce set on foot, which in process of time might prove highly beneficial to Britain.

The natural Dispositions of the people; their progress in Arts or Science, Especially their Mechanics, Tools and manner of using them; Their notions of astronomy and etc. are principal objects of attention.

Or, if they have any method of communicating their thoughts at a distance, as the Mexicans are said to have done by painting, and the Peruvians by the Quipos[footnoteRef:88]. [88:  A means of communication using coloured and knotted cords. ] 


Next the Character of their persons
			Features
			Complexion
			Dress
			Habitations
			Food
			Weapons

Then may be considered, their
Religion
Morals
Order
Government
Distinctions of power
Police
Their tokens for commerce and if they have any summary that passes among them in lieu of money, to bring home several specimens from the highest to the lowest denomination.

Lastly, the natural productions of the Country in
Animal
Vegetable and 
The Mineral systems.[footnoteRef:89] [89:  This classification comes from the Great Chain of Being and was also used by Linneaus.] 


These open so vast a field, that there is no room in this place for descending to particulars.

In general when an animal is to be described or figured, the name by which it goes in the country, with all circumstances that can be collected relating to its nature, disposition, and character, should be minutely noticed.

Vegetables
Their powers in Medicine, whether salutary or noxious, - The other uses to which they are put by the Natives.

Particularly, such as give lasting or vivid colours for dyeing.

If any attempt should be made in the latter part of the voyage, to bring home live plants in pots, it might be useful to mark upon the stem of the plant, the exposition of it, taken correctly by applying a small mariners compass to the side of the stem, and observing which part of the plant fronts the South. In noting down such observation, the variation of the compass at that particular place should be specified: also the latitude under which the plant grew, and whether to the South or North of the Equator.

Virgil gives a very judicious caution with respect to the transplanting vines, and which would equally hold in the transplanting other trees, tho’ hardly ever observed by English gardeners.

Upon glancing over this article[footnoteRef:90] the same appears to be superfluous; because it is scarce to be imagined that Mr Bankes or Dr Solander, will attempt the bringing home plants in pots. [90:  This sentence is preceded by a passage in Latin that I cannot transcribe.] 


The latitudes in which seeds are collected might also be noted with the nature of the soils in which they grew: - And if earths could be brought in boxes, it might lend to promote natural knowledge.

Minerals and Fossils
To examine if not at too great a distance within the country the places where such are found. It has been alleged by some naturalists that Gold is not found in veins, as other metals.

If that or any other metal should be met with, it would be curious and constructive, to examine minutely how they lie in the Earth in their Brute state, and how the veins Laden (?), as well with respect to the angle of their declivity, as their bearing to the Mariners Compass.

Precious stones make a curious and valuable part of natural History and are therefore a considerable object of enquiry.

Mr Hamilton his Majesty’s Envoy Extraordinary at Naples, after repeated and accurate Observations upon Mount Vesuvius during a course of three years; and Doctor Harris very lately, after analysing many of the substances found in that volcano, did concur in opinion (that without having had any mutual correspondence with each other by letter or otherwise) that all precious stones, not excepting even diamonds were the production of volcanos.

If any precious stones therefore should be met with during the course of the voyage, it might be expedient to enquire particularly into the nature of the places where they are found, and if possible to view the places themselves.[footnoteRef:91] Islands or other lands thrown up by volcanos, if they lye in the Warmer or temperate Climates, do in process of time, change their nature and appearance very considerably.  [91:  Marcus Clarke’s reference to mines in his Old Tales of a Young Country shows that Morton’s instructions had fuelled the minds of the early explorers and settlers. “The notion of “mines,” which it would appear had possessed the brain of some wild dreamer in England, was speedily laughed to scorn, although Governor Phillip observed a “prodigious chain of mountains,” running north and south, at a distance of some 60 miles inland, which he thought might be worth exploring” http://whitewolf.newcastle.edu.au/words/authors/C/ClarkeMarcus/prose/OldTales/settlementsydney.html] 


In the year 1707 (I think it was) a new island was formed by a volcano in the Archipeligo a few miles distant from the port of Santorini.

For some years after, it was only a large mass of Cinders: I have been lately told, that it is now well cultivated with different plants growing upon it.

There is an account of the formation of that Island in the abridgment of the Philosophical Transactions by Jones Vol 5 Part 2d page 196, and if the report of its present condition be true, it may be very possible, that those places in the Kingdom of Ghonda (?), or in the Brazils where diamonds are found, or in Pegu, where the finest Rubies are found, may in very remote ages have been volcanos, that the present face of those countries should give no such appearance.

Gravel and sand found on the mouths of Rivers, help to give a notion of the minerals and fossils of the countrys thro’ which those Rivers take their course, such therefore should be carefully collected and separately kept, noting the names and situations of the Rivers where they are found.

Lastly to form a vocabulary of the names given by the Natives to the several things and places which came under the Inspection of the Gentlemen.

The foregoing hints, hastily put together, And probably very incorrect, are however humbly submitted to the consideration of Captain Cooke and the other Gentlemen by their hearty well wisher and 

Most obed. Servant
Morton
Chiswick Wednesday
10th August 1768’[footnoteRef:92] [92:  http://nationaltreasures.nla.gov.au/site/Treasures/item/nla.ms-ms9-113-s003/nla.ms-ms9-113-s017] 


While the Admiralty orders had similarities to Morton’s hints, their orders regarding the natives were more cautious. That the orders regarding minerals and other wealth came before the instructions regarding natives is probably indicative of Admiralty priorities. It is also worth noting that Cook was ordered to search for a continent between Tahiti and New Zealand. If he did not find it he was to map New Zealand and to head for home. Despite having several hostile encounters with Maoris Cook landed at several spots in New Zealand and claimed them for Britain. This was contrary to the orders below. After exploring New Zealand he was ordered to return via “either round the Cape of Good Hope, or Cape Horn”. The absence of any orders regarding what was then known as New Holland clearly signified that the Admiralty considered New Holland to be Dutch territory. The enormity of what Cook did in taking possession of New South Wales is little understood. He claimed the land without occupying it. As well in taking possession he usurped Aboriginal ownership of the land. It was probably the greatest theft in world history. The tenuousness of the British claim to New Holland was later shown when La Perouse’s ships entering Botany Bay were initially thought to be “Dutchmen sent to dispossess us”.[footnoteRef:93]  [93:  Page 34, Watkin Tench, Sydney’s First Four Years, Library of Australian History, Sydney, 1979.] 


‘Additional instructions for Lt. James Cook, appointed to command His Majesty's Bark The Endeavour
Whereas the making Discoverys of Countries hitherto unknown, and the Attaining a Knowledge of distant Parts which though formerly discover'd have yet been but imperfectly explored, will redound greatly to the Honour of this Nation as a Maritime Power, as well as to the Dignity of the Crown of Great Britain, and may tend greatly to the advancement of the Trade and Navigation thereof; and Whereas there is reason to imagine that a Continent or Land of great extent, may be found to the Southward of the Tract lately made by Captn Wallis in His Majesty's Ship the Dolphin (of which you will herewith receive a Copy) or of the Tract of any former Navigators in Pursuits of the like kind; You are therefore in Pursuance of His Majesty's Pleasure hereby requir'd and directed to put to Sea with the Bark you Command so soon as the Observation of the Transit of the Planet Venus shall be finished and observe the following instructions. 

You are to proceed to the southward in order to make discovery of the Continent above-mentioned until you arrive in the Latitude of 40°, unless you sooner fall in with it. But not having discover'd it or any Evident signs of it in that Run, you are to proceed in search of it to the Westward between the Latitude before mentioned and the Latitude of 35° until you discover it, or fall in with the Eastern side of the Land discover'd by Tasman and now called New Zealand. 

If you discover the Continent above-mentioned either in your Run to the Southward or to the Westward as above directed, You are to employ yourself diligently in exploring as great an Extent of the Coast as you can; carefully observing the true situation thereof both in Latitude and Longitude, the Variation of the Needle, bearings of Head Lands, Height, direction and Course of the Tides and Currents, Depths and Soundings of the Sea, Shoals, Rocks, &ca and also surveying and making Charts, and taking Views of such Bays, Harbours and Parts of the Coast as may be useful to Navigation. 

You are also carefully to observe the Nature of the Soil, and the Products thereof; the Beasts and Fowls that inhabit or frequent it, the fishes that are to be found in the Rivers or upon the Coast and in what Plenty; and in case you find any Mines, Minerals or valuable stones you are to bring home Specimens of each, as also such Specimens of the Seeds of the Trees, Fruits and Grains as you may be able to collect, and Transmit them to our Secretary that We may cause proper examination and Experiments to be made of them. 

You are likewise to observe the Genius, Temper, Disposition and Number of the Natives, if there be any, and endeavour by all proper means to cultivate a Friendship and Alliance with them, making them presents of such Trifles as they may Value, inviting them to Traffick, and Shewing them every kind of Civility and Regard; taking Care however not to suffer yourself to be surprized by them, but to be always on your guard against any Accident. 

You are also with the Consent of the Natives to take possession of Convenient Situations in the Country in the name of the King of Great Britain; or, if you find the Country uninhabited take Possession for his Majesty by setting up Proper Marks and inscriptions, as first discoverers and possessors. 

But if you should fail of discovering the Continent before-mention'd, you will upon falling in with New Zealand carefully observe the Latitude and Longitude in which that Land is situated, and explore as much of the Coast as the Condition of the Bark, the health of her Crew, and the State of your Provisions will admit of, having always great Attention to reserve as much of the latter as will enable you to reach some known Port where you may procure a Sufficiency to carry you to England, either round the Cape of Good Hope, or Cape Horn, as from Circumstances you may judge the Most Eligible way of returning home.[footnoteRef:94]  [94:  It is an almost universally accepted assumption that when Cook took possession of the east coast of Australia he did so under the order of his secret instructions to find the great southern continent. The secret instructions did order Cook to seek the southern land, but the area in which he was to search was bounded by New Zealand and South America. The implication of Cook’s instructions on his return route was that the recognition by the British government that the east coast of New Holland belonged to either Holland or Spain.] 


You will also observe with accuracy the Situation of such Islands as you may discover in the Course of your Voyage that have not hitherto been discover'd by any Europeans, and take possession for His Majesty and make Surveys and Draughts of such of them as may appear to be of Consequence, without Suffering yourself however to be thereby diverted from the Object which you are always to have in View, the Discovery of the Southern Continent so often Mentioned. 

But for as much as in an undertaking of this nature several Emergencies may Arise not to be foreseen, and therefore not particularly to be provided for by Instruction before hand, you are in all such Cases, to proceed, as upon advice with your Officers you shall judge most advantageous to the Service on which you are employed. 

You are to send by all proper Conveyances to the Secretary of the Royal Society Copys of the Observations you shall have made of the Transit of Venus; and you are at the same time to send to our Secretary, for our information, accounts of your Proceedings, and Copys of the Surveys and drawings you shall have made. And upon your Arrival in England you are immediately to repair to this Office in order to lay before us a full account of your Proceedings in the whole Course of your Voyage, taking care before you leave the Vessel to demand from the Officers and Petty Officers the Log Books and Journals they may have Kept, and to seal them up for our inspection, and enjoyning them, and the whole Crew, not to divulge where they have been until they shall have Permission so to do.”[footnoteRef:95] [95:  http://www.geocities.com/TheTropics/7557/secret.html] 


[bookmark: Cook1]James Cook, 1728-1799, is celebrated for the discovery of the east coast of NSW and for taking possession of the same for Britain. There is an unfounded assumption among the general populous that the east coast of Australia was the great south land that Cook was ordered to find. This is erroneous. It is generally agreed among most historians that Cook and the gentlemen of the Endeavour saw no signs of cultivation and took possession on the assumption that the First People population was sparse, did not farm the land, had no sense of land ownership and would move away upon the commencement of settlement. This also is an erroneous assumption. Misrepresenting Aboriginal people and demonising them were to become the main tools in propagating the myth that the possession and settlement of New South Wales was legitimate.

My argument is, that as a largely self made man in a class ridden age of birth and patronage, Cook took possession of NSW despite being ordered to return home directly after exploring New Zealand and without “the consent of the natives” to compensate for his perceived inadequacy of the results from the observation of the Transit of Venus at Tahiti and the failure to find an unknown southland between Tahiti and New Zealand which in the “process of time might prove highly beneficial to Britain”.

I am of the opinion that his unstated rationale for making no attempt to negotiate the possession of NSW was because both Cook and Banks were of the opinion that the First People were so low on the scale of humanity, i.e., being in “a state of pure nature” and of “a rank little superior to that of monkies” that there was no necessity for negotiation. 

The following sentence indicates that Cook distinguished the First People of Australia from the rest of humanity, reflecting the ideas of polygenesis. “The Land naturally produces hardly anything fit for Man to eat, and the Natives know nothing of Cultivation.”[footnoteRef:96] It shows that he either believed that the First People of Australia did not rank on the scale of humanity or else ranked very lowly. It also carried the implication that the First People of Australia fell outside God’s command that sent Adam “forth from the Garden of Eden, to till the ground from whence he was taken.”[footnoteRef:97] As well it displayed an extraordinary capacity to make sweeping judgements based on superficial observations. In one part he describes Aboriginal people as moving “about from place to place like wild beasts in search of Food”. His use of the phrase “mean, small hovels” echoes Robert Knox’s description of wandering beggars in his 1681 account of his captivity on the island of Ceylon.[footnoteRef:98] His reference to a “pure state of nature” is drawn from Rousseau’s Discourse on Inequality in which he describes the pure state of nature as one before God gave Man understanding and the commandments. This inability or unwillingness to perceive that the land could and did supply a wide range of food became characteristic of European observations of Aboriginal people. Blinkered perceptions were to become almost a defining feature of the Hawkesbury settlement discourse. [96:  James Cook Captain Cook's Journal During the First Voyage Round the World, Editor, Captain W. Wharton, http://www.gutenberg.org/files/8106/8106.txt]  [97:  Genesis 3:23.]  [98:  (http://lakdiva.org/knox/p3_c02.html).] 


The final paragraph is often quoted in secondary works as an example of Cook’s humanitarian attitude towards the First People of Australia. I argue that the paragraph is written in such a way as to alarm any eighteenth century reader aware of Genesis, Chapter three, for it placed First People outside of Adam’s Fall, and hence outside of God’s Creation.

‘Australian Natives.
The Natives of this Country are of a middle Stature, streight Bodied and Slender limb'd; their Skins the Colour of Wood soot, their Hair mostly black, some Lank and others curled; they all wear it Cropt Short; their Beards, which are generally black, they likewise crop short, or Singe off. There (sic) features are far from being disagreeable,[footnoteRef:99] and their Voices are soft and Tunable. They go quite Naked, both Men and Women, without any manner of Cloathing whatever; even the Women do not so much as cover their privities, altho' None of us was ever very near any of their Women, one Gentleman excepted, yet we are all of us as well satisfied of this as if we had lived among them. Notwithstanding we had several interviews with the Men while we lay in Endeavour River, yet, whether through Jealousy or disregard, they never brought any of their women along with them to the Ship, but always left them on the Opposite side of the River, where we had frequent Opportunities viewing them thro' our Glasses. They wear as Ornaments, Necklaces made of Shells, Bracelets, or Hoops, about their Arms, made mostly of Hair Twisted and made like a Cord Hoop; these they wear tight about the upper parts of their Arms, and some have Girdles made in the same manner. The Men wear a bone, about 3 or 4 Inches long and a finger's thick, run thro' the Bridge* (* The cartilage of the nostril. Banks mentions that the bluejackets called this queer ornament the "spritsail yard.") of their Nose; they likewise have holes in their Ears for Ear Rings, but we never saw them wear any; neither are all the other Ornaments wore in Common, for we have seen as many without as with them. Some of these we saw on Possession Island wore breast plates, which we supposed were made of Mother of Pearl Shells. Many of them paint their Bodies and faces with a Sort of White paste or Pigment; this they apply different ways, each according to his fancy. [99:  I have noticed similarities between the works of earlier and later authorities which suggest that plagiarism has a long history in Australia. David Collins made a similar remark. “The features of many of these people were far from unpleasing.” Page 456, David Collins, An Account of the English Colony in New South Wales, Originally published 1798, A. H. & A. W. Reed, 1974] 


Their offensive weapons are Darts; some are only pointed at one end, others are barb'd, some with wood, others with Stings of rays, and some with Sharks' Teeth, etc.; these last are stuck fast on with Gum. They throw the Darts with only one hand, in the doing of which they make use of a piece of wood about 3 feet long, made thin like the blade of a Cutlass, with a little hook at one End to take hold of the End of the dart, and at the other end is fix'd a thin piece of bone about 3 or 4 Inches long; the use of this is, I believe, to keep the dart steady, and to make it quit the hand in a proper direction. By the helps of these throwing sticks, as we call them, they will hit a mark at the Distance of 40 or 50 yards, with almost, if not as much, Certainty as we can do with a Musquet, and much more so than with a ball. These throwing sticks we at first took for wooden swords, and perhaps on some occasions they may use them as such; that is, when all their darts are expended. Be this as it may, they never Travel without both them and their Darts, not for fear of Enemies, but for killing of Game, etc., as I shall show hereafter. Their defensive weapons are Targets, made of wood; but these we never saw used but once in Botany Bay.

I do not look upon them to be a warlike people; on the contrary, I think them a Timerous and inoffensive race, no ways inclined to Cruelty, as appear'd from their behaviour to one of our people in Endeavour River, which I have before mentioned, neither are they very numerous. They live in small parties along by the Sea Coast, the banks of Lakes, Rivers, Creeks, etc. They seem to have no fixed habitation, but move about from place to place like wild beasts in search of Food, and, I believe, depend wholy upon the Success of the present day for their Subsistance. They have wooden fish Gigs, with 2, 3, or 4 prongs, each very ingeniously made, with which they strike fish. We have also seen them strike both fish and birds with their Darts. With these they likewise kill other Animals; they have also wooden Harpoons for striking Turtle, but of these I believe they get but few, except at the seasons they come ashore to lay. In short, these people live wholy by fishing and hunting, but mostly by the former, for we never saw one Inch of Cultivated land in the whole Country. They know, however, the use of Taara, and sometimes eat them; we do not know that they Eat anything raw, but roast or broil all they eat on slow small fires. Their Houses are mean, small Hovels, not much bigger than an Oven, made of Pieces of Sticks, Bark, Grass, etc., and even these are seldom used but in the Wet seasons, for in the daytimes we know they as often sleep in the Open Air as anywhere else. We have seen many of their Sleeping places, where there has been only some branches or pieces of Bark, grass, etc., about a foot high on the Windward side. 

Australian Canoes.
Their Canoes are as mean as can be conceived, especially to the Southward, where all we saw were made of one piece of the Bark of Trees about 12 or 14 feet long, drawn or Tied together at one end. As I have before made mention, these Canoes will not Carry above 2 people, in general there is never more than one in them; but, bad as they are, they do very well for the purpose they apply them to, better than if they were larger, for as they draw but little water they go in them upon the Mud banks, and pick up Shell fish, etc., without going out of the Canoe. The few Canoes we saw to the Northward were made out of a Log of wood hollow'd out, about 14 feet long and very narrow, with outriggers; these will carry 4 people. During our whole stay in Endeavour River we saw but one Canoe, and had great reason to think that the few people that resided about that place had no more; this one served them to cross the River and to go a Fishing in, etc. They attend the Shoals, and flatts, one where or another, every day at low water to gather Shell fish, or whatever they can find to eat, and have each a little bag to put what they get in; this bag is made of net work. They have not the least knowledge of Iron or any other Metal that we know of; their working Tools must be made of Stone, bone, and Shells; those made of the former are very bad, if I may judge from one of their Adzes I have seen.

Bad and mean as their Canoes are, they at Certain seasons of the Year (so far as we know) go in them to the most distant Islands which lay upon the Coast, for we never landed upon one but what we saw signs of People having been there before. We were surprized to find Houses, etc., upon Lizard Island, which lies 5 Leagues from the nearest part of the Main; a distance we before thought they could not have gone in their Canoes.

The Coast of this Country, at least so much of it as lays to the Northward of 25 degrees of Latitude, abounds with a great Number of fine bays and Harbours, which are Shelter'd from all winds; but the Country itself, so far as we know, doth not produce any one thing that can become an Article in Trade to invite Europeans to fix a settlement upon it.

However, this Eastern side is not that barren and miserable country that Dampier and others have described the Western side to be. We are to consider that we see this country in the pure state of nature; the Industry of Man has had nothing to do with any part of it, and yet we find all such things as nature hath bestow'd upon it in a flourishing state. In this Extensive Country it can never be doubted but what most sorts of Grain, Fruit, roots, etc., of every kind would flourish here were they once brought hither, planted and Cultivated by the hands of Industry; and here are Provender for more Cattle, at all seasons of the Year, than ever can be brought into the Country. When one considers the Proximity of this Country with New Guinea, New Britain, and several other Islands which produce Cocoa Nutts and many other fruits proper for the support of man, it seems strange that they should not long ago be Transplanted here; by its not being done it should seem that the Natives of this Country have no commerce with their Neighbours, the New Guineans. It is very probable that they are a different people, and speak a different Language. For the advantage of such as want to Clear up this point I shall add a small Vocabulary of a few Words in the New Holland Language which we learnt when in Endeavour River.

COLUMN 1: ENGLISH. 			COLUMN 2: NEW HOLLAND.

The Head: 				Whageegee.
The Hair of the head: 			Morye or More.
The Eyes: 				Meul.
The Ears: 				Melea.
The Lips: 				Yembe or Jembi.
The Teeth: 				Mulere or Moile.
The Chin: 				Jaeal.
The Beard: 				Waller.
The Tongue : 				Unjar.
The Nose: 				Bonjoo.
The Naval: 				Toolpoor or Julpur.
The Penis:				Keveil or Kerrial.
The Scrotum: 				Coonal or Kunnol.
The Arms: 				Aw or Awl.
The Hand: 				Marigal.
The Thumb: 				Eboorbalga.
The Fore, Middle and Ring fingers: 	Egalbaiga.
Little Finger: 				Nakil or Eboonakil.
The Thighs: 				Coman.
The Knees: 				Ponga.
The Legs: 				Peegoorgo.
The Feet: 				Edamal.
The Nails: 				Kolke or Kulke.
A Stone: 				Walba.
Sand: 					Joo'wal, Yowall, or Joralba.
A Rope or Line: 				Goorgo or Gurka.
Fire: 					Maianang or Meanang.
The Sun: 				Galan or Gallan.
The Sky: 				Kere or Kearre.
A Father: 				Dunjo.
A Son: 					Jumurre.
A Man: 				Bamma or Ba ma.
A Dog: 				Cotta or Kota.
A Lorryquet: 				Perpere or Pier-pier.
A Cocatoo: 				Wanda.
Male Turtle: 				Poonja or Poinja.
Female: 				Mamingo.
A great Cockle: 			Moenjo or Moingo.
Cocos Yams: 				Maracotu (?).
A Canoe: 				Maragan.

Australian Natives.
From what I have said of the Natives of New Holland they may appear to some to be the most wretched People upon Earth; but in reality they are far more happier than we Europeans, being wholy unacquainted not only with the Superfluous, but with the necessary Conveniences so much sought after in Europe; they are happy in not knowing the use of them. They live in a Tranquility which is not disturbed by the Inequality of Condition.

The earth and Sea of their own accord furnishes them with all things necessary for Life. They covet not Magnificient Houses, Household-stuff, etc.; they live in a Warm and fine Climate, and enjoy every wholesome Air, so that they have very little need of Cloathing; and this they seem to be fully sencible of, for many to whom we gave Cloth, etc., left it carelessly upon the Sea beach and in the Woods, as a thing they had no manner of use for; in short, they seem'd to set no Value upon anything we gave them, nor would they ever part with anything of their own for any one Article we could offer them. This, in my opinion, Argues that they think themselves provided with all the necessarys of Life, and that they have no Superfluities.’[footnoteRef:100] [100:  James Cook Captain Cook's Journal During the First Voyage Round the World, Editor, Captain W. Wharton, 
http://www.gutenberg.org/files/8106/8106.txt] 


[bookmark: Banks1]Sir Joseph Banks, 1743-1820, naturalist, botanist and patron of scientific endeavour first saw Aboriginal people through a telescope in April 1770 as the Endeavour sailed up the south coast of NSW: “In the morn we stood in with the land near enough to discern 5 people who appeard (sic) through our glasses to be enormously black: so far did the prejudices which we had built on Dampiers (sic) account influence us that we fancied we could see their Colour when we could scarce distinguish whether or not they were men.”[footnoteRef:101] His anticipation that his observations would confirm those of Dampier's is typical. Few Europeans came to Australia with an open mind free of prejudice. His uncertainty as to whether or not he was observing men or some other creature was reflective of several hundred years of writing. His speculation of a pre-Adamite creation and a ranking of the First People of Australia as being little better than that of monkeys not only echoed but also amplified the racist speculation increasingly common in Europe at that time. His use of the term “Indians” throughout the document, as opposed to the term “Native” used by Cook, Morton and the Admiralty suggests that his ideas were shaped by Buffon. [101:  Sir Joseph Banks, The Endeavour Journal of Sir Joseph Banks, August 1768 - July 1771, 
http://image.sl.nsw.gov.au/Ebind/safe1_13/a1193/a1193440.html] 


“’We saw indeed only the sea coast: what the immense tract of inland countrey may produce is to us totaly unknown: we may have liberty to conjecture however that they are totaly uninhabited. The Sea has I believe been universaly found to be the chief source of supplys to Indians ignorant of the arts of cultivation: the wild produce of the Land alone seems scarce able to support them at all seasons, at least I do not remember to have read of any inland nation who did not cultivate the ground more or less, even the North Americans who were so well versd in hunting sowd their Maize. But should a people live inland who supported themselves by cultivation these inhabitants of the sea coast must certainly have learn'd to imitate them in some degree at least, otherwise their reason must be supposd to hold a rank little superior to that of monkies.

Whatever may be the reason of this want of People is dificult to guess, unless perhaps the Barreness of the Soil and scarcity of fresh water; but why mankind should not increase here as fast as in other places unless their small tribes have frequent wars in which many are destroyd; they were generaly furnishd with plenty of weapons whose points of the stings of Sting-Rays seemd intended against nothing but their own species, from whence such an inference might easily be drawn.

Of Cloths they had not the least part but naked as ever our general father was before his fall, they seemd no more conscious of their nakedness than if they had not been the children of Parents who eat the fruit of the tree of knowledge.’[footnoteRef:102] [102:  Sir Joseph Banks, The Endeavour Journal of Sir Joseph Banks, August 1768 - July 1771, 
http://image.sl.nsw.gov.au/Ebind/safe1_13/a1193/a1193440.html

This argument that First People had no shame in their nakedness was to be repeated by the Spanish explorer, Malaspina, in 1793. The rejection of clothing by First People was particularly offensive to Christian belief as it flew in the face of Biblical teaching regarding the fall of Adam and Eve. When coupled with the apparent lack of tilling the ground, it suggested to Europeans that the First People of Australia had a separate creation – were outside salvation and were therefore inferior.] 


[bookmark: Turgot1]Anne Robert Jacques Turgot, 1727-1781, a French administrator who had first-hand experience of the sectionalism of mercantilism was a strong advocate of free trade. In Reflections on the Formation and Distribution of Wealth, 1774, he framed human development in terms of economic development.

‘53. First advance furnished by the land although uncultivated.
    The earth was ever the first and the only source of all riches: it is that which by cultivation produces all revenue; it is that which has afforded the first fund for advances, anterior to all cultivation. The first cultivator has taken the grain he has sown from such productions as the land had spontaneously produced; while waiting for the harvest, he has supported himself by hunting, by fishing, or upon wild fruits. His tools have been the branches of trees, procured in the forests, and cut with stones sharpened upon other stones; the animals wandering in the woods he has taken in the chace, caught them in his traps, or has subdued them unawares. At first he has made use of them for food, afterwards to help him in his labours. These first funds or capital have increased by degrees. Cattle were in early times the most sought after of all circulating property; and were also the easiest to accumulate; they perish, but they also breed, and this sort of riches is in some respects unperishable. This capital augments by generation alone, and affords an annual produce, either in milk, wool, leather, and other materials, which, with wood taken in the forest, have effected the first foundations for works of industry.

54. Cattle a circulating wealth, even before the cultivation of the earth.
    In times when there was yet a large quantity of uncultivated land, and which did not belong to any individual, cattle might be maintained without having a property in land. It is even probable, that mankind have almost every where began to collect flocks and herds, and to live on what they produced, before they employed themselves in the more laborious occupation of cultivating the ground. It seems that those nations who first cultivated the earth, are those who found in their country such sorts of animals as were the most susceptible of being tamed, and that they have by this been drawn from the wandering and restless life of hunters and fishers, to the more tranquil enjoyment of pastoral pursuits. Pastoral life requires a longer residence in the same place, affords more leisure, more opportunities to study the difference of lands, to observe the ways of nature in the productions of such plants as serve for the support of cattle.

Perhaps it is for this reason, that the Asiatic nations have first cultivated the earth, and that. the inhabitants of America have remained so long in a savage state.’[footnoteRef:103] [103:  M. Turgot, Reflections on the Formation and Distribution of Wealth, 1774, http://www.econlib.org/library/Essays/trgRfl1.html] 


[bookmark: Smith2]The following quote from an early section of Adam Smith’s An Inquiry into the Nature and Causes of the Wealth of Nations provides an overview of Smith’s argument that civilisation is more effective that savagery in providing even the necessities of life.

‘Among the savage nations of hunters and fishers, every individual who is able to work is more or less employed in useful labour, and endeavours to provide, as well as he can, the necessaries and conveniencies of life, for himself, and such of his family or tribe as are either too old, or too young, or too infirm, to go a-hunting and fishing. Such nations, however, are so miserably poor, that, from mere want, they are frequently reduced, or at least think themselves reduced, to the necessity sometimes of directly destroying, and sometimes of abandoning their infants, their old people, and those afflicted with lingering diseases, to perish with hunger, or to be devoured by wild beasts. Among civilized and thriving nations, on the contrary, though a great number of people do not labour at all, many of whom consume the produce of ten times, frequently of a hundred times, more labour than the greater part of those who work; yet the produce of the whole labour of the society is so great, that all are often abundantly supplied; and a workman, even of the lowest and poorest order, if he is frugal and industrious, may enjoy a greater share of the necessaries and conveniencies of life than it is possible for any savage to acquire.’[footnoteRef:104] [104:  Adam Smith, Chapter I, Of The Division Of Labour, An Inquiry into the Nature and Causes of the Wealth of Nations, 1776, http://www.gutenberg.org/dirs/etext02/wltnt11.txt] 


Smith’s qualitative assessment of the Caribbean islands discovered by Columbus is instructive. It clearly shows the European stereotype of linking of woods and savagery as compared to the linking of cultivation and prosperity in other parts of the world. It is not difficult to hear echoes of Smith in the writings of European settlers when they came to NSW:

‘But the countries which Columbus discovered, either in this or in any of his subsequent voyages, had no resemblance to those which he had gone in quest of. Instead of the wealth, cultivation, and populousness of China and Indostan, he found, in St. Domingo, and in all the other parts of the new world which he ever visited, nothing but a country quite covered with wood, uncultivated, and inhabited only by some tribes of naked and miserable savages.’[footnoteRef:105] [105:  Adam Smith, Chapter I, Of The Division Of Labour, An Inquiry into the Nature and Causes of the Wealth of Nations, 1776 , http://www.gutenberg.org/dirs/etext02/wltnt11.txt] 


Again Smith’s description of the acquisition and development of colonies while written in 1776, anticipated European descriptions of the early settlement of NSW. It is important to note words such as “waste”, and note concepts such as “the natives easily give place to the new settlers”, that became predictions in the words of Banks when being questioned by a parliamentary committee. Smith’s writing about the development of colonies is almost a model for the vision of Phillip and others in establishing the colony of NSW.

‘The colony of a civilized nation which takes possession either of a waste country, or of one so thinly inhabited that the natives easily give place to the new settlers, advances more rapidly to wealth and greatness than any other human society.

The colonies carry out with them a knowledge of agriculture and of other useful arts, superior to what can grow up of its own accord, in the course of many centuries, among savage and barbarous nations. They carry out with them, too, the habit of subordination, some notion of the regular government which takes place in their own country, of the system of laws which support it, and of a regular administration of justice; and they naturally establish something of the same kind in the new settlement. But among savage and barbarous nations, the natural progress of law and government is still slower than the natural progress of arts, after law and government have been so far established as is necessary for their protection. Every colonist gets more land than he can possibly cultivate. He has no rent, and scarce any taxes, to pay. No landlord shares with him in its produce, and, the share of the sovereign is commonly but a trifle. He has every motive to render as great as possible a produce which is thus to be almost entirely his own. But his land is commonly so extensive, that, with all his own industry, and with all the industry of other people whom he can get to employ, he can seldom make it produce the tenth part of what it is capable of producing. He is eager, therefore, to collect labourers from all quarters, and to reward them with the most liberal wages. But those liberal wages, joined to the plenty and cheapness of land, soon make those labourers leave him, in order to become landlords themselves, and to reward with equal liberality other labourers, who soon leave them for the same reason that they left their first master. The liberal reward of labour encourages marriage. The children, during the tender years of infancy, are well fed and properly taken care of; and when they are grown up, the value of their labour greatly overpays their maintenance. When arrived at maturity, the high price of labour, and the low price of land, enable them to establish themselves in the same manner as their fathers did before them.’[footnoteRef:106] [106:  Adam Smith, Chapter VII, Of Colonies, An Inquiry into the Nature and Causes of the Wealth of Nations, 1776, http://www.gutenberg.org/dirs/etext02/wltnt11.txt] 


[bookmark: Lamarck1]Jean-Baptiste Lamarck, 1744-1829, developed a theory of evolution between 1800 and 1822, based on the very old concept that the four elements of earth, fire, air and water drove organisms into ever complex forms. He argued that environmental factors impacted on the use and misuse of particular features of the life-form leading to change. While Darwinian natural selection is now accepted as the driving force of evolution, interest in Lamarck's ideas has not waned.[footnoteRef:107] [107:  http://en.wikipedia.org/wiki/Jean-Baptiste_Lamarck] 


[bookmark: Matra1]James Matra, 1748?-1806 sailed with Cook as a midshipman and in 1783 he wrote to the British government urging them to consider the settlement of New South Wales by displaced American loyalists. His description of the First People closely echoes that of Cook and Banks: “In this immense tract of more than 2,000 miles there was every variety of soil, and great parts of it were extremely fertile, peopled only by a few black inhabitants, who, in the rudest state of society, knew no other arts than such as were necessary to their mere animal existence, and which was almost entirely sustained by catching fish.”[footnoteRef:108] [108:  James Matra, A proposal for Establishing a Settlement in New South Wales 23 August, 1783, 
http://www.nzetc.org/tm/scholarly/tei-McN01Hist-t1-b2-d1-d1.html] 


[bookmark: Banks2]In May 1785, Sir Joseph Banks gave evidence to the House of Commons Committee on Transportation, which, while the language was more subdued, conveyed the same message that the First People would run away rather than resist settlement. The particular danger in this statement lay, not in the fact that it was untrue, but that it was used later to rationalise the destruction of Aboriginal people.[footnoteRef:109] [109:  ‘Considering the poor Black Natives or Aborigines of the Colony entitled to the peculiar protection of the British Government, on account of their being driven from the Sea Coast by our settling thereon, and subsequently occupying their best Hunting Grounds in the interior, I deemed it an act of justice, as well as of Humanity to make at least an attempt to ameliorate their condition and to endeavour to civilize them in as far their wandering habits would admit of.’ Macquarie to Bathurst, 27th July 1822. Pages 676-678, Historical Records of Australia, Series 1, Vol. X, The Library Committee of the Commonwealth Parliament, 1917.] 


‘Committee:	Is the coast in General or the particular part you have mentioned much inhabited?
Banks:		There are very few inhabitants.
Committee:	Are they of peaceable or hostile Disposition?
Banks: 	Though they seemed inclined to Hostilities they did not appear at all to be feared. We never saw more than thirty or forty together.
Committee:	Do you apprehend, in Case it was resolved to send Convicts there, any District of the Country might be obtained by Cession or purchase?
Banks: 	There was no probability while we were there of obtaining anything either by Cession or purchase as there was nothing we could offer that they would take except provisions and those we wanted for ourselves.
Committee:	Have you any idea of the nature of the Government under which they lived?
Banks: 	None whatever, nor of their language.
Committee:	Do you think that five hundred men being put on shore there would meet with that Obstruction from the Natives which might prevent them settling there?
Banks: 	Certainly not – from the experience I have had of the Natives of another part of the same coast I am inclined to believe that they would speedily abandon the country to the newcomers.
Committee:	Were the natives armed and in what manner?
Banks:	They were armed with spears headed with fish bones but none of them we saw in Botany Bay appeared at all formidable.’[footnoteRef:110] [110:  R.J. King, “Terra Australia: Terra Nullius aut Terra Aborigiginum”, Journal Royal Australia Historical Society, vol 72. No. 2, October. 1986. 
I first found this material in Henry Reynolds, The Law of the Land, Penguin, 1987, and have since sourced it to R.J. King’s article which examines the legal issues surrounding the British failure to make recompense for taking First People land. King’s article is particularly useful and explores issues that I have not addressed. ] 


When Phillip sailed, his orders gave him extraordinary powers not only to establish a settlement, but also to sustain it. His orders were notable that they did not call for the Church of England to become the established religion of the colony; instead he was instructed to enforce a due observance of religion and good order. Richard Johnson,[footnoteRef:111] chaplain to the First Fleet held the first Christian service on Australian soil on the 3rd February, 1788. The sermon was drawn from Psalm 116, “what shall I render unto to the Lord for all his benefits to me.” Psalm 116 was the great hymn of thanksgiving for deliverance from the Egyptian yoke. The metaphor of the Promised Land was to be used again, and again. [111:  Richard Johnson was suggested by William Wilberforce for the position.] 


Nor did Phillip bring any legal authorities with him. A military officer, David Collins was assigned the duty of Deputy Judge-Advocate and other officers, officials including Richard Johnson, the chaplain to the First Fleet served as magistrates. 

Similarly there was to be no slavery. As well, allowing convicts to become settlers on the expiration of their sentence points to informed thinking on social justice issues such as slavery and penal reform and a pragmatic resolution to let the settlers develop their own future.

Phillip’s orders regarding Aboriginal people have often attracted comment for being slipshod because they do not address the issue of Aboriginal aggression. I think that the authors were not careless and that the document is a classic piece of bureaucratic writing that provides appropriate advice without mentioning the potential for unpleasantness. Adam Smith writing in 1759 certainly was aware of the impact of the refuse of Britain’s gaols on First People populations.

‘Fortune never exerted more cruelly her empire over mankind, than when she subjected those nations of heroes to the refuse of the jails of Europe, to wretches who possess the virtues neither of the countries which they come from, nor of those which they go to, and whose levity, brutality, and baseness, so justly expose them to the contempt of the vanquished.’[footnoteRef:112] [112:  Adam Smith, Part V, Chapter II, The Theory of the Moral Sentiment, 1759, http://www.adamsmith.org/smith/tms/tms-p5-c2.html] 


On the one hand the instructions show a realistic understanding of the threat posed to First People by convict settlers. Crossing out “savages” and replacing it with “natives” in the first sentence should not be seen as an exercise in political correctness. Changing the wording was an attempt to protect a group that according to the best authorities and eyewitnesses such as Dampier and Banks were very low on the hierarchy of humanity. The absence of balancing instructions regarding Aboriginal resistance was not a sign of absent-mindedness, nor of romantic idealism; it was a manifestation of the spurious models of human development created by European philosophers, writers and scholars. 

‘You are to endeavour by every possible means to open an Intercourse with the Savages Natives and to conciliate their affections, enjoining all Our Subjects to live in amity and kindness with them. And if any of Our Subjects shall wantonly destroy them, or give them any unnecessary Interruption in the exercise of their several occupations. … It is our Will and Pleasure that you do cause such offenders to be brought to punishment according to the degree of the Offence. You will endeavour to procure an account of the Numbers inhabiting the Neighbourhood of the intended settlement and report your opinion to one of our Secretaries of State in what manner Our Intercourse with these people may be turned to the advantage of this country.’[footnoteRef:113] [113:  The full text of Phillip’s instructions is to be found on: http://www.foundingdocs.gov.au/resources/transcripts/nsw2_doc_1787.rtf] 
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